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EIGHT 


SERMONS 


PREACHED 


(As LADY MOYER'S LECTURES) 
IN THE 


CATHEDRAL CHURCH OF sr. PAUL, LONDON, 


IN THE YEAR 1757» 


PREFACE. 


FTER the following ark 
had been preached, an infirm 


A 


ate of health, and other intervening 


impediments, compelled me long 


time to ſuſpend the publication of 
them; but being at length informed 
that the cuſtom of annually appoint- 
ing a new preacher of theſe Lectures 
has been diſcontinued for ſeveral | 
years, I have hereby been induced, 


within a few months paſt, carefully 
to review 2 at the diſtance of 
forty 


* 
forty years after they were delivered 
in St. Paul's pulpit, and find myſelf 
ſtrongly inclined in my own mind, 
and alſo by the advice of ſeveral 
highly-eſteemed friends, now to print 
and publiſh them, hoping thereby to 
revive the memory of good Lady 
Morzx, and of her pious and very 


uſeful inſtitution; and alſo, with 
the Divine Bleſſing, to produce its 
deſired effect, even the defence and 
confirmation of our divinely re- 
vealed Religion, and the keeping 
whole and undefiled the Faith once 
delivered unto the ſaints. © 


SERMON 


TO THE RIGHT REVEREND 


BEILBY LORD BISHOP OF LONDON, 
THE FOLLOWING WORK 
18, WITH GREAT VENERATION, 


INSCRIBED 


DEDICATED 


BY HIS LORDSHIP'S FAITHFUL 


AND DUTIFUL SERVANT - 


Sten. corre, 


30, 1797+ WILLIAM CLEMENTS. 


SERMON I. - 


Sr. MARK xv1. 15, 16. 


Go ye unto all the world, and preach the Goſpel 
to every creature. He that believeth, and is 


_ baptized, ſhall be ſaved, but he that believeth 
not, ſhall be damned. 


\HESE are the words of our bleſſed $a- 
viour: they are the laſt which he ſpake 
while on earth, and were addrefſed to his 
apoſtles, immediately before he departed from 
them, and aſcended into Heaven. The ſo- 
lemnity of the occaſion, and the weight of 
the commiſſion, which they deliver, render 
them worthy the moſt ſerious attention 'of 
every chriſtian : eſpecially as they contain 
in them a clear proof of the importance of 
the doctrine of the ever-bleſſed Trinity in 
Unity; a doctrine, inſeparably connected 
with the ſcheme of man's redemption, and 
with the whole tenor of Divine Revelation; 
A and 


13 
and which the providence of God has hitherto 
preſerved, and I ttuſt Will preſerve as ſuch, 
in his Holy Catholic Church, notwithſtand- 
ing the various attacks all its adverſaries, 

If clearneſs and ſtrength of argument, in 
its ancient defenders, had been of themſelves 
ſufficient for the conviction of gainſayets, it 
had, even in the carlier ages of the Church, 
not only triumphed over, but put an end to 
all oppoſition. But this was not to be ex- 
Peched. por can it ever be, ſo long as man is 
A probgtippary agent,” ' Faith in God, as j as 1 

well Nl as juſtic ice and mercy to our neighbour, 
are, .equally 1 he trials of" his obedience, and 
the conditions of his acceptance. For we are 
aſſured by Sk. Paul that here muſt b even 
bereft 2% ut, klar thiy which an . 
proved may be made neil. mags adh 
Ir 10 no wonder, then, that heretical hb 
* vations of the faith; thould, for many years 
paſt, haye kept pace with other prevailing 
vices and immoralities ; nor is it ſtrange that 
the learned labours of Bp. Peatſon, 1 Bull, 
nd "Dr. Waterland, not to name * ſeveral 
vther great arid Ale divines of our churel, 
has = A 
ſhould - 
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ſhould have been as ineffeQual. fowards eſtes, 
bliching the faith of the generality\amangſk 
us, as towards regulating their metals, Tha 
miniſters of 1 and thee means of 
grace, can operate onh upon met a fr 
agents :7and can have, their propon offocb on 
thoſe only. who are ſincerely diſpoſed o giws 
them a due attention. Tha continual and 
ſucceſſive endeavours therefore of the guides 
and inſtructots of the church of  Chrifty will 
be ever neceſſary to guatd ite members 
againſt unbelief, nliſbelies, and imrinrality. 

With this view, and in purſuance of the 
deſigu of the pious foundreſa of theſe hee 
tures, it ſhall be the buſineſs of my pteſont 
diſcourſe, to ſhew, from the words juſt re« 
cited, the neceſſity of aur having à deter- 
mipate' and right: belief in the gver-bleſfed 
Triaity, in ofder to our ſalvation, This will 
prepare tho way for the more particular con- 
lideration of the Scripture Docttine in this 
particular, in ſome following diſcourſes, 
The deſign of Chriſt's coming into the 
world, was to be a, propitiation and a ſacrifice 
* A 2 far 
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for the fins of it ; and to bring life and immor- 
gality to light, through the Goſpel. By his me- 
ritorious death and paſſion, the typical ordi- 
nances of the Moſaic law were fulfilled and 
aboliſhed, the ' weil of the temple was rent in 
fwain, the partition-wall between Jew and 
Gentile was broken down, an univerſal church 
| was conſtituted, and the kingdom of Heaven 
was opene'd to all believers, 

Agreeably to the gracious ſcheme of divine 
goodneſs, our bleſſed Saviour, having given 
an earneſt of this glorious hope, by his reſur- 
rection from the dead, juſt before his aſcen- 
fion, gave this ſolemn commiſſion to his 
apoſtles, Go ye into all the world, and preach 
the goſpel to every creature, By the goſpel, 
which they were to preach or prockim, is 
meant the glad tidings of ſalvation; that ſal- 
vation, which he had purchaſed for all men, 
upon the conditions of faith and obedience. 
And to awaken our attention to this amazing 
inſtance of divine love, he ſubjoins this awful 
declaration, He that believeth, and is baptized, 


ſhall be faved; and be that bekieveth not, Ib 
be 


1 

he damned. As if he had ſaid, ſo clear is the 
evidence of this covenant of grace and pardon, 
that nothing but the ſtrongeſt prejudice, and 
an evil heart of unbelief, can withſtand its 
force. He therefore that believeth, and by 
baptiſm enters into the covenant of grace and 
redemption, ſhall be ſaved, (i. e.) admitted to 
terms of reconciliation and acceptance : but, 
he that believeth not, (i. e.) who deſpiſes and 
wickedly rejects theſe offers of mere hall | 
be damned. | 
Here, indeed, it is to be obſerved, that this 
ſevere denunciation cannot, conſiſtently with 
juſt notions of the divine attributes, be ap- 
plicable to thoſe, who never heard of the 
Goſpel, and whoſe not believing is therefore 
a mere innocent and invincible ignorance: 
but to thoſe only, and too many ſuch it is to be 
feared there are, who have it clearly propoſed 
to them, and yet obſtinately ſhut their eyes 
againſt its light, being blinded by a love of 
the ſins, which it forbids; or, who reject its 
evidence, through pride of underſtanding, and 


a vain pretence of knowledge, which will not 
A3 


ſubmit 
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ſubmit. to the obedience of faith. And ne 
one; ſurely, will deny that ſuch vicious diſ- 
poſitions, and abuſo oſ the faculties God has 
given to men, are crimes, that will render them 
proper — of divine: wrath and —_ 
went. 

Waiter thens we e bad a kam een 
which can never be ſhaken, (viz:) the ex- 
preſs and ſolemn declaration of Jeſus Chriſt 
bimſelf, that there is ſomething in roligion 
to be believed, as well as to be done, in order 
to our obtaining eternal ſal vation. And what 
is this, bue the doctrine of our redemprion, 
which acquaints us wich the relations we 
ſtand in, and the duties we conſequently owe, 
to each ; perſon in the co- eternal Trinity ? 
This is evident, beyond all doubt, from the 
facred rite of initiation into Chriſt's religion; 
which, as we learn from St. Matthew, he 
at the ſame time oammanded his apoſtles; 
and in them their ſutoeſſors to the end of the 
World, to obſcrve and uſe: Go. ye, lays be, 


and teach all nation, baptizing them in or into 
be namen gl the, Father, and of the San, and 
ase. 7 4 of 
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of the Holy Ghoſh. Hence we ſee that. a tight 
belief and acknowledgment of the holy Tri- 
nity, as far as the Scripture doll us, in 
required of every chriſtian. 1 Had 
After ſuch an expreſs —— of out 
bleſſed Saviour himſelf, it would be ſuper - 
fluous to recite any of the various paſſages, 
diſperſed throughout the writings of the holy 
apoſtles, aſſerting the ſame. truth, and re 
quiring us to examine ourſeluos whether we bt 
in the faitb u. And we need only addreſs our 
ſelves to everyone, who is inſenſible of the ich» 
portance of a determinate and right faith, in 
the words of St. Paul to king Agrippa, Be- 
lieveſt thou the Scriptures ? If you do believe 
them, and admit them to be the rule of your 
faith and practice, you cannot but acknow- 
ledge the neceſſity and obligation of fincerely 
and rightly 'believing in the holy Trinity. 
For, if you do not confeſs the Father, of an 
infinite majeſiy; his honourable, true, and only 
* your redeemer; alſo. the mo Py " 
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comforter ; if you are inſenſible of the relation 
you ſtand in to each of theſe divine perſons, 
unto what were 'you baptized? Though you 
admit the divinity of God the Father, yet 
if you are unconcerned whether his only be- 
gotten Son be truly God, in unity of eſſence 
with the Father, or a creature, or even a mere 
man ; if it be indifferent to you whether the 
Holy Ghoſs, proceeding from the Father and the 
Son, be alſo truly God, in the unity of eſſence 
with them, or whether he be a creature, or 
whether he be ſo much as a perſon, and only 
an effect and operation of the Deity ; if you 
are unconcerned, as to theſe particulars, relat- 
ing to the Pather, Son, and Holy Ghoſt, why 
were you baptized in their name, or how 
can you perform the duties of the relations 
„ me gpen ie n. 

Or, if you do profeſs a determinate. cao of 
** words of ſcripture, ooncerning the Trinity, 
and that a ſingular and erroneous one, con- 
trary to the faith of the Church in all ages, 
taken raſhly upon truſt, from others whoſe 
perſons you hpld in admiration, or becauſe it 


„„ 

of my text, becauſe wilful and not invincible ; 
ſince it might have been prevented, or removed, 
by an humble diffidence of your own under- 
ſtanding, and a modeſt recourſe to the proper 
helps towards ſettling your judgment, in this 
important point. 
But, notwithſtanding the cleareſt proofs of 
the neceſſity of a determinate and right be- 
lief, we meet with numbers, who call them- 
ſelves chriſtians and believers, and who yet 
afſert, that ſo long as we regard the moral 
| precepts of the Goſpel, we need not be much 
concerned about doctrines, or articles of faith. 
Theſe, they tell us, are matters of mere ſpe- 
culation, and that we therefore need not be 
folicitous about having a determinate ſenſe-of 
them, nor fearful of danger from a wrong 
one: becauſe it is not in our power, ſay they, 
to believe as we pleaſe, or any otherwiſe than 
as things appear to us. | 
If theſe reaſoners had ever read the New 


Fouts with that veneration and attention 
which 


({ re } 

which become chriſtians, they would thence 
have learned that the great articles of our 
religion are not matters of mere ſpeculation, 
but practical truths, and the only ſure foun- 
dation of all morality. Without the belief 
of theſe, We ſhould want the firſt motive to 
piety, and virtue. It is from the doctrine of 
Holy Scripture alone, that we are acquainted 
with our original depravity, its cauſe, and the 
means by which we are redeemed: from the 
conſequences of it: from hence alone we 
have the knowledge and promiſe of ſuch grace 
and aſſi ſtance, m nn us to ee an 
Hence, 3 ariſcs this 8 
of the relations we bear to the divine Being, 
and the duty of paying our worſhip and adora- 
tion to each perſon in the holy Trinity. Theſs 
are effectual motives to virtue and holineſa, 
worthy of God to diſcover to us, and ſuch as 
carry with them the fulleſt evidence, that they 
came from him. To. deprive us of theſe, 
would: bo to take away the only true ſupports 
15 nn religion. V bar Gad, therefore, 
hath 


1 

hath, in his holy word, joined together, let no 
man preſume to put afunder. Faith and mo- 
rality are ſo far from difagreeing, that the 
chriſtian religion has made them inſeparable: 
for, as ſinful habits tempt men to corrupt and 
forſake the faith, fo faith, once corrupted, 
naturally degenerates into bad. practice, and 
ungodly converſation, While the prineiples of 
ourreligion remain firm and unſhaken, though 
men's practice ſhould fail, as to an exact cor - 
reſpondence with them, there is ſomething 
ſtill left to bring them back again; but when 
the foundations are caff down, nothing but con- 
fuſion and every evil work can be expeted 
to follow. 

As to ; the impoſſibility of believing other- 
wiſe than as things appear to us,” it is the 
common ſenſe of mankind, even to a pro- 
verb, that © we eaſily believe what we wiſh 
to be true,” and, contrariwiſe, that . we as 
eaſily diſbelieve what we with tobe falſe.” We 
frequently ſee this obſervation verified in 
matters of human faith, and worldly concern, 
where every impartial ſtander-by ſees, and' 

. 28 12 wonders 


( 22 ] 


wonders at, the prejudiced unbeliever's wilful 
blindneſs. In like manner, with regard to 
the objects of divine faith, if we refuſe to 
think at all about them, or to conſider their 
evidence, we cannot properly be ſaid either 
to believe, or diſbelieve them. Or, if when 
we do enter upon an examination of them, 
we bring with us a corrupt heart and vicious 
affections, or, in other words, ſtrong incli- 
nations and inveterate habits, juſt the reverſe . 
of thoſe tempers and habits, which our faith 
requires, it is then no wonder if we cannot 
perceive the cleareſt evidence, through the 
_ thick miſt of prejudice, in which we have 
involved ourſelves. 
From hence it appears, that our belief of 
truths in general, is not ſo intuitive, as ſome 
would perſuade us to think; .and that an 
unbiafſed and attentive underſtanding is ne- 
ceſſary towards our believing any thing to be 
what it really is; and conſequently that, with 
regard to divine truths, men may put darkneſs 
for light, and light for darkneſs ; bitter for 
fiveet, and ſiucet for bitter; and in ſo doing 
be highly criminal in the fight of God. 
| There 
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There is another prejudice, which, if not 
removed, will preclude all attention to the 
evidences of this important doctrine, (viz.) 
a diſlike to its myſteriouſnefs, founded on a 
perſuaſion, that no one can be obliged to 
believe any thing to be, unleſs he can alſo 
comprehend the manner how it is. This is 
a notion ſo big with abſurdities, that one 
muſt be aſtoniſhed” to hear it advanced, 
by any perſon of common underſtanding. 
Do not theſe reaſoners know that there are 
myſteries in nature, as well as in religion ? In 
the works of God, as well as in his being 
and attributes ? 

The loweft ranks of creatures, the meaneſt 
inſet, the ſmalleſt ade of graſs are incom- 
prehenſible, by man, as to their eſſence ; and 
ſhall we therefore doubt their exiſtence ? 
Why then in religion only muſt we diſbelieve 
things to be, merely becauſe our limited fa- 
culties cannot comprehend their eſſence, or 
how it is they are? Reaſon proclaims aloud 
that there is a God!” and ſhall vain man 
queſtion his being, or be regardleſs of his duty 

3 towards 
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towards him, becauſe he cannot comprehend 
bow the Deity is ſelf-exiſtent; or his attributes, 


becauſe he cannot have a clear idea of infinity, 
or eternity? Now, if the myſteriquſneſs of the 
divine nature, as known, from reaſon, be no 
objection to our belief of a God, why ſhould 
the additional diſcoveries, concerning the 
divine Being, which we have from revelation, 
be leſs credible, on. account of their being 
myſterious likewiſe ? Eſpecially when, we re. 
collect, that, whatever myſterics are revealed 
to us, concerning the divine nature, perfec+ 
tions, and relations, they. are all ſa, many 
lights to the knowledge of our duty, and 
powerful motives to the practice of it. 
Enough, I bope, has been, obſerved to 
prove.the great abſurdity of ſuſpending our 
belief of myſterious truths, ſince it is cer- 
tain, that not in religion only, but in the 
common concerns of life, we believe many 
things to be, that, are inconceivable by. us, 
as to their manner of being; and make prac- 
zical uſes of ſuch belief, of great benefit to 
mankind. | 


* 
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- Theſe conſiderations clearly-ſhew the an- 
eeflity of a determinate and right belief in 
the revealed, doctrins ef tho holy ˖ Trinity, 
and alfa diſcauer the weakanals, of thoſe, pro- 
judices, which prevail at this time, amongſt 
ſome ha call themſelves chriſtians, ggainſt 
duly attending to its weight and importance: 
prejudices, po otheryiſe doche accounted ot. 
than as; an artifice and ſtratagem of inſidels, 
who, having always: been worſted at- open 
arms, ate tying, a more ſueceſoſul meathod.gt 
warkare again ſu the etoſa of Chriſt, and now 
endeavour to undermine, What they cannot 
other wiſe deſtroy ; and thus, under a ſpecions 
pretence of chriſtian moderation; they amnuſe 
unſuſpecting minds into an inattention and 
diſregard to matters of belief, till they ae 
inſenfibly drawn an, eee 
of ſalth and a good con c¶ε¹αε ].. 
This is a conſideration: ſufficient, to alarm 
all, who. have not rejected the name of Chriſt, 
and yet oppoſe themſelves to the myſterious 
doctrines of his religion. Let ſuch, there- 
2 „ examine thermſelves, whether 
eas: they 
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they be not much nearer infidelity, than they 
are apt to imagine; and whether they have not 
ſome bias, on their minds, to make them fay 
in their hearts, that the Goſpel is not the word 
of God. For, what but ſuch a bias, unper- 
ceived, perhaps, as yet, by themſelves, can 
account for their confounding the moſt diſ- 
tin& ideas, impoſing upon their own judg- 
ments by the groſſeſt fallacies, making no 
difference between things above our reaſon, 
and things contrary thereto ; aſſerting both 
to be alike impoſſible? Whereas, every 
thing above our reaſon, may be either true or 
falſe, for aught reaſon can determine: the 
truth, or falſchood, of ſuch things, can appear 
only from the evidence, or teſtimony, of the 
fac. 
This may be illuſtrated by the powers of 
the magnet, which are above the reaſon of 
man to comprehend ; but, nevertheleſs, we 
know that there are ſuch powers, by the evi- 
dence of our ſenſes: and they, who never ſaw 
the effects of theſe, will believe that there 


are ſuch powers in nature, merely upon the 
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teſtimony of us, who have ſeen them. How 
theſe things can be, is equally above our 
reaſon, who know the fact by having ſeen it, 
and theirs, who believe it upon our teſti- 
mony. To us it is a matter of ſenſible know - 
ledge, to them it is an object of faith, to 
both a thing incomprehenſible, or a myſtery; 
and yet there cannot be a plainer or more in- 
telligidle propoſition than that there : is ſuch 
a power as magnetiſm, of great practical uſe 
in navigation.” Now if the objectors to 
myſteries in religion will admit this illuſtra - 
tion of the difference between things above, 
and things contrary to reaſon, what, but a 
difnclination to the whole of the Goſpel, can 
, tempt them to be thus inconſiſtent withthem- 

ſelves ? ? 

+, The ſubſtanceof what has been here offered, 

is comprized in the introductory part of that 
Atbanafian Creed: Whoſoever will be ſaved, 
(i. e.) be entitled to covenanted ſalvation upon 
the goſpel terms, before all things, (i. e.) a8 
1 B it 


( 18 ] 
it 1s neceſſary that he hold the catholic faith, 
(i. e.) the faith which Chriſt requires of 
every member of his catholic, or univerſal 
church, (viz.) a right belief of his relation 
to each of the divine Perſons, into whoſe 
name he was baptized : which faith, except 
every one, who has the Goſpel propoſed to him, 
and cannot plead invincible ignorance, do keep 
whole and undefiled, without doubt, be * 
periſh everlaſimgly. - 

The Creed, before it enters. upon an er- 
plicit declaration of the ſcripture doctrino 
of the trinity, begins with engaging our at- 
tention. by the declaration of our bleſſed da- 
viour himſelf, that we are bound to receive 
the doctrines of the Goſpel, under the ſame 
awful ſanctions, which enforce the precepts 
of it: and that the penalty of rejecting the 
goſpel truths, as well as of tranſgreſſing its 


precepts, is eternal puniſhment. Now iſ 
eternal puniſhment be the inevitable conſe- 
quence of wilful infidelity, unrepented of; 
if the divine rectitude requires this, is it not 
perſectly agreeable to the ſame rectitude in 

the 


9 J i 
the Deity, to have forewarned us of our 
danger, by expreſsly revealing thoſe ſanctions 


of his laws? And can it be eſteemed a fault 
in the teachers and governors of "Chriſt's 
church, that they enforce the duty of be- 
lieving, upon the ſame awful confideration ? 
Would they be excuſable if they were only 
very coolly to lay down the precepts and 
commands of Chriſt, and .negle& to enforce 
them, by proclaiming their tremendous fanc= 
tions ? It is no vain fear, invented by prieſt- 
craft, but it is the ferrors of the Lord, by 
which we perſuade men. In this, ſurely, we 
preach not ourſelves, but Chrift Feſus the Lord. 
How trifling, therefore, and impious is the 
charge of uncharitableneſs againſt the damna- 
tory clauſes, as they are called | I have aſ- 
| ſerted, and contended for, an exemption to 
invincible ignorance, wherever it can be truly 
pleaded. It will certainly have its weight, 
with the righteous Fudge of all the earth, with 
regard to every divine law, whether it relate. 
to faith or practice. Such a reſtrition is 
ever neceſſary to our Saviour's words in my 
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text, and to all enforcements of them. It 
is, indeed, ſo very obvious, as to be neceſfarily | 
implied, and needs no more to be explicitly 
added here, than to any of the ten command- 
ments, 

Is it not then to be feared, that ſuch ob- 
jections to theſe awakening clauſes, as neceſ- 
fary now as in any age of the church, are 
levelled, in effect, againſt the doctrine that 
follows ? 

But if the doctrine of this Creed, when- 
ſoever or by whomſoever the creed was drawn 
up, be not of human invention, but that of 
Chriſt and his apoſtles, delivered to the pri- 
mitive church, and continued down to us at 
this day; it follows, that the miniſters of 
Chriſt have it in tri charge to profeſs, and 
teach, not only the neceſſity of holding the ca- 
tholic faith in general, but that the particular 
doctrine, ſet forth therein, is that faith, which 
except a man beheve faithfully, he cannot be 
ow. 

; Agreeably to the method of this ancient 
and venerable — of chriſtiap belief, I 
© propoſe, 
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propoſe, in my next diſcourſe, with the di- 
vint aſſiſtance, to ſtate and conſider the ſcrip- 
ture doctrine of the holy trinity. 

In the mean time, may the conſideration of 
the inſeparable connexion between a true be- 
lief, and every other chriſtian virtue, lead us 
to embrace and hold faſt the faith without wa- 
vering / And to this end, let us offer up our 
daily and fervent prayers to God, that, by the 
gracious aſſiſtance of his holy Spirit, he will 
correct the depravity of our affections, and 
ſo enlighten the darkneſs of our underſtand- 
ing, that we may walk in the paths of faith 
and holy obedience here, and enjoy the divine 
preſence in Heaven hereafter, to all eternity. 


Now, to the co- eternal and ever-adorable 
Trinity, the Father, the Sor, and the Holy 
Ghoſt, three perſons and one God, be 
aſcribed all honor, &c. for ever and ever. 

Amen. | 


SERMON 


SERMON II. 


ST. MATTHEW XXVII. 13. 


Go ye therefore, and teach all Nations ; bap- 
tizing them in the Name of the Father, and 
of the Son, and of the Holy Ghoſt. 


E my former diſcourſe, I conſidered the 
neceſſity we are under, as a condition of 
covenanted ſalvation, of having a determinate 
and right belief, in the ever blefſed Trinity. 
This I did, by ſhewing that it is not a matter 
of mere ſpeculation, but a doctrine of the 
higheſt practical importance; becauſe all holy 
ſcripture centers in the diſcovery of what the 
Father, the Son, and the Holy Ghoſt, have 
done towards redeeming and reſtoring fallen 
man, and in acquainting us with the relation 
we bear, and the duties we owe to each of 
theſe divine perſons, into whoſe name we are 
baptized. So that to be unconcerned about 
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a determinate belief in the Holy. Trinity, 
is no better thin to reje& the goſpel of 
Chriſt : and to have a wrong belief in it, is 
to render it no gaſpel to us; becauſe we will 
not learn from it, what it was chiefly deſigned 
to teach us; viz. the relation we ſtand in to 
each of the divine perſons, by which alone 
we are reſtored to the means of performing 
an acceptable obedience ; and by the know- 
ledge of which, alone, we have ſufficient mo- 
tives and encouragement to attempt it. 

This is a conſideration, which ought to 
awaken our attention to whatever the ſcrip- 
ture offers to our belief, on this important 
point. I therefore now proceed, as I pro- 
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To conſider, particularly, what is the 
ſcripture doctrine of the Holy Trinity : and, 
for the greater clearneſs, it will be proper, 
firſt, to aſſert and ſtate, what I hope after- 
wards to prove, The doctrine, then, as 
ſummed up in the Athanaſian Creed, and in 
the firſt article of our church, is, © That 
there is but one living and true God; and 

| | in 
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in the unity of this godhead, there be threq 
perſons of one ſubſtance, power, and eternity, 
the Father, the Son, and the Holy Ghoſt.” 
be truth contained in this propoſition, is, 
indeed, a myſtery ; or a thing which we 
can no more comprehend the manner of, 
than we can how God is neceſſarily exiſtent, 
infinite, and omnipreſent.” But this, as I 
fully proved in my former diſcourſe, is no 
reaſon for diſhclieving it : it is only above 
our reaſon, nat contrary to it. Though we 
cannot - underſtand how the Divine Being 
exiſts, in a trinity of perſons, yet the propo- 
ſition is intelligible, as every one muſt allow, 
who charges it with contradidtion ; for no ono 
can ſay of an unintelligible propoſition, that 
it is a contradiction.” He muſt underſtand 
what is aſſerted, before he can pretend to ſay 
whether it be a contradiction or not. We 
affirm then, that the Supreme Being exiſts 
from all eternity, in a trinity of perſons, diſ- 
tinguiſhed from one another by the relative 
characters of Father, Son, and the Holy Spi- 
ſit of both; yet theſe three are different from 
each 
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each other in a perſonal capacity, and as bear- 
ing diſtin characters in the redemption and 
falvation of mankind, but are ſo united in 
eſſence, as to be one God. So that, though 
ve are compelled, by the Chriſtian verity, to 
acknowledge cvery perſon, by himſelf, to be 
God and Lord; yet, ſuch is the unity of the 
divine nature, that we are forbidden to ſay, 
or imagine, there be three Gods, or three 
Lords.” It is not here required that we 
ſhould believe them to be three and one, in 
the fame reſpect j i. e. three perſons to be 
one perſon, or three Gods to be one God: 
this would, indeed, be a contradiction, but 
what we are to believe, is, that the three per- 
ſons are one God ;. which is ſo far from a con- 
tradition, that it ſeems impoſſible to be miſ- 
taken for ſuch ; for, whoever thinks it to be 
one, muſt pretend to know the Divine na- 
ture, as well as he does his own, and blaſ- 
phemouſiy make his own underſtanding the 
meaſure of infinite perfection. Otherwile, 
how can any finite being have ſuch an inti- 
mate knowledge of the Divine nature and 

eſſence, 
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eſſence, as to aſſert that the Deity cannot 
exiſt in a trinity of perſons ? ? 
We are farther taught to regard the divine 
perſons, as fo diſtin, though undivided in 
— as for the one not to be the other; 
and that they cannot, exchange their perſonal 
character. This is what is meant by that 
paſſage in the Athanaſian creed, where it is 
ſaid, ** There is one Father, not three Fa- 
K one Son, not three Sons, one Holy 
Ghoſt, not three Holy Ghoſts.” And the 
diſtinction, as far as we are concerned in it, 
is, that, ** the Father is made of none, neither 
created nor begotten; the Son is of the 
Father alone, not made, nor created, but be- 
gotten ; the Holy Ghoſt is of the Father and 
of the Son, not made, nor treated, nor be- 
gotten, but proceeding. 
Vet, when we conſider, that this genera» 
tion of the Son, and proceſſion of the Holy 
Spirit, is an eternal generation and proceſſion; 
that neither of them are creatures; that there 
never was a time, when cither the Son or the 
Holy Ghoſt did not exiſt ; it is very con- 
ſiſtent 
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ſiſtent to believe and admit, that though there 
be a priority of order in the three divine per- 
ſons, yet none is afore or after other, none is 
greater or leſs than another; but the whole 
three perſons are co-cternal together, and co- 
equal.” Upon the whole, the diſtinguiſhing 
mark of true Chriſtian believers, united in 
one holy catholic church, is, © that we wor- 
ſhip one God in trinity, and trinity in unity; 
neither A the 1 nor r 
the ſubſtance. 

If any one object to the word Perſon, as 
an improper or unſcriptural term; we only 
deſire to uſe it till they can find a better, 
whereby to expreſs the diſtinction that there 
is between the co- eternal three, and the re- 
lation that ſubſiſts between them, of the 
Father, the Son, and the Spirit proceeding 
from both. They cannot but acknowledge 
the difficulty, the impoſſibility, I ſhould fay, 
of ſpeaking accurately and worthily of God. 
The Incomprehenſible Being is not to be 
conceived, or ſpoken of by us, otherwiſe than 
by analogy or compariſon ; nor can the holy 

ſcriptures 


19 1 


ſcriptures themſelves, ſpeak any other lan- 
guage on this ſubject, to ſuch creatures as 
we are. The terms, Father, Son, and Holy 
Ghoſt, are not to be underſtood as in human 
relations, any more than the word Perſon, 
of human perſons. But let us not forget, 
that in every inſtance of analogy between the 
Creator and his creatures, the original is in 
God, the reſemblance in us. Have we not, 
then, the higheſt reaſon to think, that God 
the Father is in the ſtricteſt ſenſe a Father? 
and His Son, a moſt true and proper Son ? 
If this be really the caſe, what objection can 
remain to the word Perſon ? Nay, are we not 
juſtified by ſcripture in the uſe of it, ſince 
St. Paul to the Hebrews, Ch. 1. v. 3. calls 
the Son of God, the expreſs image of the 
Father's perſon? "Xapax]np 715 Trogaou; atjov. 
The word "Trxigzo;, which our tranſlation 
renders Perſon, is the very word, by which 
the Greek fathers expreſſed the diſtinction, 
and meant the Game as we do by the word 
Perſon. 
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1 have now aſſerted and ſtated this doc- 
trine, removed the objection of its myſteri- 
ouſneſs, and refuted the charge of contra- 
dition, the only internal difficulty ever urged 
by its adverſaries: and, fince reaſon has no- 
thing to ſay againſt it, our belief remains to 
be determined entirely by revelation, by the 
poſitive proof, that it is taught and delivered 
in holy ſcripture. And here, in juſtice to 
the conſiſtency of Divine revelation with it- 
ſelf, under the different diſpenſations, as the 
fame God, and the ſame eternal life are pro- 
poſed in both, ſeveral paſſages might be 
cited, to ſhew, that this article of our faith 
is contained in the Old Teſtament, though 
covered with the ſame veil, which was caſt 
over that whole diſpenſation, till, in the ful- 
neſs of time, the veil was rent aſunder, and 
the doctrine brought to light, by the bright 
beams of the Sun of Righteouſneſs. But 1 
ſhall paſs by the conſideration of theſe, for the 
preſent, and begin with producing the clear 
and expreſs proofs of it from the New Teſ- 
tament, where this doctrine (as far as our 
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apprehenſion, or faith, are concerned) is de- 
livered as diſtinctly and plainly, as any of the 
moſt common, practical, or moral precepts. 
And, to this purpoſe, the words of my 
text ſeem, alone and by themſelves, to be 
ſufficiently full and deciſive. Go ye, and 
teach all nations ; baptizing them in the name 
of the Father, and of the Son, and of the 
Holy Ghoſt. How is it poſſible to underſtand 
theſe words, otherwiſe than as an aſſertion of 
a trinity of perſons, in the unity of the Di- 
vine eſſence? If you do not admit this to 
be the plain ſenſe of them, what other ſenſe 
will you give in its ſtead ? Will you fay that 
Chriſt commanded you to be baptized in 
the name of three Gods? This is contrary 
to reaſon, and to the expreſs tenor of holy 
ſcripture ; one great end of which is, to 
teach and inculcate the unity of the Divine 
Being! Or can you think, with Sabellius, 
that you are baptized into the name of God 
as of one perſon only, confidered under three 
different names or notions? Such a mere 
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by the relative terms of Father, Son, and 


the Spirit of them; neither is this notion at 
all reconeilable with the manifeſt perſonal diſ- 
tinct ion, at the baptiſm of our Bleſſed Saviour; 
nor with the promiſe of another Comforter, 
if by another he meant Himſelf, Will you 
aſſert, with Arius, that you are baptized into 
the 'name of God, and of two creatures ? 
What is this leſs than for God to give his 
| honor to another ? If he had placed creatures 

with himſelf, as joint objects of our worſhip 
and adoration, he would have contradicted his 

own eternal truth, and moſt expreſs com- 
mands. Or, will you ſay, with Socinus, that 
you are baptized into the name of God, and 
of a man deified after his death, and of a 
mere power and operation of the Deity ? 
Can any man perſuade us, can he perſuade 
himſelf, . if he believes the goſpel at all, 
who puts ſuch impious and abſurd conſtruc- 
tions upon its moſt eſſential and important 
doctrines? To ſay nothing, at preſent, of 
the idolatry of Socinianiſm, in common with 
Arianiſm ; with what propriety can they 
3 ſpeak 
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ſpeak of being baptized into the name of 
the Holy Gbeſt, if the Holy Ghoſt be not a 
perſon, but a mere power and operation of 
the Deity! Laſtly, will you affirm (with the 
late eminent new-modeller of arianiſm) that 
we are baptized into the name of three diſ- 
tin& beings, one only of whom is truly and 
eſſentially God, the other two not the ſame 
God, nor yet creatures? Can any being exiſt 
but God, and God's creatures? Can there 
be a middle being between beth? O impious 
pride of human underſtanding ! which, ra- 
ther than aſſent to myſterious truths, will 
embrace and aſſert the groſſeſt abſurdities 
and contradictions! When men thus profeſs 
themſelves to be wiſe, it is no . they 
ſhould: become fools ! , 

But I proceed to another palkge of the 
New Teſtament, wherein we are plainly 
taught the ſame doctrine, viz. the conclud- 
ing words of St. Paul's ſecond epiſtle to the 
Corinthians, in which the Apoſtle prays for 
them, by addreſſing each of the three perſons 
in their behalf ; teaching them, that as they 

C were 
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were at firſt regenerated, and admitted into 
the Church of Chriſt, by the baptiſmal invo- 
cation of the holy Trinity, ſo they muſt con- 
tinually look up to the fame divine perſons, 
as the object of their worſhip ; conſtantly 
imploring (in their prayers and religious of- 
fices) the protection and help of each, for their 
growth and progreſs in the chriſtian life. 
The feparate texts of Scripture, wherein 
the eſſential divinity of the Son and Holy 
Ghoſt are clearly taught, deſerve a more 
diſtinct conſideration than can be contained 
within the limits of this diſcourſe, which 
muſt therefore be confined to the illuſtrating 
the force and meaning of thoſe paſſages, 
| whercin the New Teſtament (leſt we ſhould 
have any pretence left for erring in ſo im- 
portant a doctrine) aſſerts the general truth, 
and expreſsly teaches us, that theſe three 
perſons are the one, true, and only God. 
Amongſt theſe, I muſt not omit to mention 
that moſt explicit declaration of St. John, 
There are Three that bear "record in heaven, 
the Father, the Word, and the Holy Ghoſt * 
| and 
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and theſe Three are One V. The words in 
the original are O. Tpug EY wo I Teac in the 
maſculine, and E, in the neuter]; not three 
and one in the ſame reſpect, but three per- 
ſons in one being. | | 

That this is the ſenſe, in which the Chriſ- 
tian Church from the beginning underſtood 
the Scriptures concerning the Trinity, is 
evident from the writings of the primitive 
fathers, in the three firſt centuries. But the 
teſtimony of St. Cyprian is above all worthy 
our notice, becauſe he not only aſſerts the 
doctrine, but brings in proof of it, the very 
text of St. John juſt now mentioned ; which 
ſeems alone to be a full evidence of its ge- 
nuineneſs. This holy martyr, St. Cyprian, 
though the lateſt of any yet named, wrote 
before Arius was born; and therefore long 
before the time, in which the oppoſers of that 
_ doctrine ſuppoſe this text to have been in- 
ſerted as an interpolation. In his treatiſe 
upon the Unity of the Church, his words are 


1 John v. 7. 0 
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theſe; Our Lord hath faid, I and my Fa- 
ther are Que: and again, of the Father, Son, 
and Holy Ghoft, it is written, and theſe Three 
are One.” 

If things 5 been thus far fairly ſtated 
and repreſented, as I truſt they have, it evi- 
dently follows, that every interpretation of 
Scripture different from that of the doctrine 
of “ Three Perſons in the Unity of the 
Godhead,” is preaching another goſpel,” or 
rather ſo many different ſchemes of infidelity. 
It is alfo a plain conſequence, from what has 
been offered, that the explicit declaration of 
the priority. and inferiority of order in the 
Divine Perfons, is perfectly conſiſtent with 
their equality in nature and eſſence; and 
that the eternal generation of the Son, and 
proceſſion of the Holy. Ghoſt, and the like 
particulars in the Athanaſian Creed, are not 
attempts to explain the myſtery, as ſome 
would artfully inſinuate, but only a neceſſary 
vindication, of the truc and original ſenſe of 
Scripture, and of the Creed called the Apo- 
Hes, from the ſubtil miſrepreſentations of 
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heretical depravers of them. All our con- 
cern and buſineſs is, to declare and aſcertain 
what God has, for gracious ends, revealed 
to us; and to acquieſce in the belief and 
practical uſe of theſe ſacred truths, without 
preſuming to inquire into, or underſtand the 
manner of them. The things that are re- 
vealed belong to the ſons of men; but all 
beyond is among the ſecret things, which 
appertain to God alone to know, | 
Let us then “ with angels and archangelo— 

with all the company of heaven—and with 
the holy Church throughout all the world,” 
acknowledge, praiſe, and humbly adore * the 
thrice-holy Lord God of Sabaoth ; even the 
Father, of an infinite majeſty ; his honour- 
able, true, and only Son; alſo the Holy Ghoſt 
the Comforter ;” living and reigning, in co- 
eternal majeſty, One Cy world without 
end, Amen, 


SERMON III. 


ST. JOHN 1. 1 
Te Word was made Fleſh. 


E my firſt diſcourſe, I conſidered the 
importance and neceſſity of a right belief 
in the ever-bleſſed Trinity. In my ſecond, 
I went on to aſſert and ſtate what this belief 
is, viz.—“ That there are Three Perſons in 
the Unity of the Godhead,” And, after hav- 
ing cleared this doctrine from the charge of 
contradiction, and ſhewn that its my ſteriouſ- 
neſs is no objection to its importance or 
credibility, I produced paſſages of the New 
Teſtament, wherein the three divine perſons' 
are mentioned together, in order to make it 
evident from thence, that the doctrine of a 
Trinity.in Unity is the only ſenſe thoſe texts 
can fairly bear: that this was the ſenſe in 
which the Catholic Church always under- 
C 4 ſtood 
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ſtood them, as appears from the writings of 
the primitive fathers; and, conſequently, that 
every attempt to wreſt and torture them into 
another conſtruction, is only to run into the 
very abſurdity and contradiction, which is 
falſely charged upon our catholic ſenſe : t 
give great advantage to unbelievers; and, in 
effect, to be on]y ſo many different ſchemes 
of diſguiſed infidelity. 

I now proceed to conſider, more particu» 
krly, the true and proper divinity of each 
perſon in the co- eternal Three. And here 
we may take it for granted, that every man, 
who profeſſes to believe the Scriptures at 
all, is ready to acknowledge God the Father 
to be the true, neceſſarily - exiſtent, eternal 
Being. But, notwithſtanding this, the op- 
poſers of our doctrine err greatly with regard 
to this firſt perſon in the Holy Trinity : for, 
though they believe him to be God from 
everlaſting, yet they do not believe him to 
be a father from everlaſting ; as he muſt be, 
if his only-begotten Son for ever co-exiſts 
* him by an eternal generation. They 
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ure, therefore, miſbelievers concerning the 


firſt perſon; and do not underſtand their 
creed, when they ſay, I believe in God the 
Father,” becauſe they do not believe him to 
have been always a father; and if he was not 
always a father, he cannot be at all (now or 
at any time) a father in the true and- proper 
ſenſe in which the Chyrch of Chriſt believes 
him to be. 

But this error will be beſt removed, by 
going on to conſider the proper divinity of 
the ſecond perſon, by ſhewing that he is, 
from all eternity, the true and only-begotten 
Son of God the Father; “ begotten, not 
| made ; but himſelf the Almighty e | 
of all things in heaven and earth. 

The text I have made choice of, as the 
ſubject of my preſent diſcourſe, is as full and 
clear as any to the purpoſe; as it, in the moſt 
comprehenſive terms, declares and aſcertains 
the whole of our belief concerning him; and | 
js at once a refutation of every error that has 
ariſen, or that may ariſe, relating to the na- 
ture and perſon of oyr Redeemer, 
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The Word was made Fleſh.—By the Word, 
the Apoſtle undoubtedly means the Son of 
God, the ſecond perſon in the Holy Trinity, 
The term here made uſe of by St. John was 
not a new-invented one of his own, but well 
known and familiar both to Jews and Hea- 
thens, and frequently mentioned in the 
writings of both. The ancient Jews (how- 


ever their deſcendents, ſince the coming of 


our bleſſed Saviour, have thought fit to dif- 


fer from them) had ſome notion of a Trinity 
in the Godhead ; and ſpeak of the Meſſiah, 
as of the ſub/tantial Word of God. This is 
evident from the apocryphal books; from 
the paraphraſes on their Scriptures, which 
were read publicly among them ; and from 
the writings of their ancient doctors, parti- 
cularly Philo, who calls the Logos God. In 
one of their paraphraſes on Gen. xxviii. 21, 
Jacob is repreſented as ſaying, * The Word 
of Jchovah ſhall be my God “:“ and again 
on Lev. xxvi. 12. My Word ſhall be to 
you for God the Redeemer.” And it is an 
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undoubted fact that the ancient rabbies call 
the Word, the Son of God, and Maker of 
the world; that they declare him to be God 
who appeared to Adam, to Abraham, to 
Moſes in the buſh; that they aſcribe the 
divine attributes to him, and give him the 
incommunicable name of vv. 

Agrecably to this, the author of the Wiſ- 
dom of Solomon, and the Son of Sirach, ſpeak 
of Wiſdom, or the [ſubſtantial] Word of God, 
as a perſon co-eternal with him. Viſdam 
was with thee, which knoweth thy work 
He created me from the beginning, before the 
world +. With theſe lights and helps, it 
will be impoſſible to underſtand many parts 
of the canonical Scriptures of the Old Teſ- 
tament otherwiſe than as teaching the ſame 
doctrine, particularly 1 Sam. iii, 2. where it 
is ſaid, The Lord revealed himſelf to Samuel 
by the Word of the Lord. In the 33d 
Palm, David ſays, By the Word of the Lord 
were the heavens made, And in the book of 
Proverbs, where Solomon introduces Vi. 

* Wiſdom ix. 9. + Ecolus. xxiv. 9. 
dom, 
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dom, ſaying, The Lord poſſeſſed me in the bes 
ginning of bis ways: before bis works of old, 
was I ſet up from everlaſting : when God pre. 
pared the heavens, I mas there ; when be ſet a 
compaſs upon the face of the depth, &c. then 
was I by bim as one brought up with him 8. 

What an exact correſpondence is here, be- 
tween this paſſage and the words of St. John, 
In the beginning was the Word, and the Ward 
was with Gad / 

As to the Heathent, it is certain that their 
greateſt, philoſophers (whether they received 
it immediately from the Jews, or from the 
Egyptians, who had it from them) ſpeak of a 
Trinity in the Divine Being; and of the Are 
by name, as the Creator of all things. From 
hence it appears, that however imperfect the 
notions of the Heathen, and even of the Jews, 
in St. John's time, were, of the Trinity, and of 
the ſecond perſon in particular, whom they 
called the Apyes, and the Word, it is certain 
they were no ſtrangers. to the term uſed by 
the Apoſtle; and therefore he could not have 

Prov. viii. 22. on 


found 
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found any other ſo fit for his purpoſe, nor 
Gentile to a true belicf in the Redeemer of 
the world, than to declare to them, that the 
perſon whom they frequently fpoke of under 
the name of the Aye, or the Word; was in 
the beginning with Gad; that be was Ca; that 
all things were made by bim; and that 4wthout 
lim "was not any thing made, that was mide. 
This Divine Perſon was, for the gracious © 
end of our redemption, made fleſh, and man« 
Jted frth bis ghary, even the gry of the x- 
begotten' of the Father. 

The ſenſe of this polige (interpreted by cho 
tenor of the New Teſtament, and confirmed 
by the belief and teſtimony of the primitive 
Church) is plainly this: That i the begin- 


ning, (i. e. before any thing was ereated) the 


perſon, called the Word, exiſted; that t 
Word was always irh God: not another God. 
but another perſon in the ſame Godhead; 
not a creature honoured afterwards with the 
title of God in a figurative and qualified ſenſe, 
but really and very. God, being the true and 

only- 
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| only-begotten Son of the Father, by an eter- 
nal generation. That this eternal Word was, 
in the fulneſs of time, made fleſh ; i. e. took 
upon him our nature, conſiſting of ſoul and 
body, and became really man,-by a perſonal 
union of the divine and natures. / 
| + That this is the true meaning of St. John's 
words, I ſhall now endeavour to make appear, 
firſt, from the tenor of the New Teſtament, 
It is obſervable, that the ſame Apoſtle ſtu- 
diouſly inculcates the belief of his being the 
only-begatten Son of God, repeating it again®, 
as if on purpoſe to convince us that he 
thought this to be the beſt and ſtrongeſt 
proof of his eſſential and proper divinity. 
Agreeably to this, St. Paul ſtiles him God's 
own proper Son (Tod idiou viel) · : and our bleſſ- 
ed Saviour himſelf calls God his own, or his 
proper Father (Haſipa id) T. Theſe paſſages 
evidently make his Sonſhip infinitely ſupe- 
rior to that whereby men, and even angels, 
are called the Sons of God, To be God's own 


+ John i. 18. Ch. iii. 18. + Rom vit. 44 


hn v. 18, 
*l FE Son, 
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Son, his proper Son, and his only-begotten Son, 
muſt mean, in contradiſtinction to any figu- 
rative and qualified ſenſe, no leſs than the Son 
of God by a real communication of eſſence 
and attributes; by a derivation, as proper ſon- 
ſhip always implies, of the very nature and 
ſubſtance of the Father. Agreeably to this, 
St. Paul ſays, that i him dwelleth all the ful- 
neſs of the Godhead badily*. And our Saviour 
ſays of himſelf, that be knowweth the Father +: 
whatſoever things the Father doth, thoſe doth 
the Son likewiſe t: that be is in the Father, 
and the Father in him ||: that he and his Fa- 
ther are One 9; (i. e. one in nature and eſ- 
ſence, not in dominion only ;) and that a/l 
things that the Father hath are his u. 

A farther proof of our bleſſed Saviour's and 
divinity and eſſential ſonſhip may be drawn 
from St, Paul's epiſtle to the Hebrews, where 
be ſays of Chriſt, that he too not on him the 
nature of angels, but the ſeed of Abraham ++. 


* Col. i. 9. 1 Matt. xi. 27. r John v. 19. 
Chap. xiv. 10. § Chap. x. 30. Chap. 
xvi. 15. tf Heb. u. 16, 

| For 
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For which ever way we render the word 
inMeuEdvila, it is plain from hence thidt he 
had an exiſtence, before he could make 4 
choice whether of the two he would redeem, 
angels or men, by taking their nature upon 
him ; and alſo that he was originally of nei- 
ther of theſe two natures, angelic nor human, 
It follows, therefore, that he muſt be God; 
becauſe, under the general name of angels, 
the higheſt creature is included, and there 
remains no other nature, except the divine, 
which can poſſibly be aſcribed to him. Ac- 
cordingly, we find him proclaimed the object 
of worſhip, not only to men, but to angels: 
When he bringeth in the firſt-begotten into the 
world, he ſaith, And let all the angelt of God 
worſhip bim. Now, he ſtood not in any 
relation to them, as a Redeemer and Medi- 
ator ; their worſhip, therefore, cannot be an 
inferior kind of honour paid him as ſuch, 
but a truly divine adoration to the only-begot- 
ten Son of the Father, co-exiſting with him 
from all eternity. Agreeably to this, St. John 


3. * Hebrews i. 6. 


deſcribes 
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, deſcribes the worſhip of angels and men: 
I beheld, and heard the voice of many angels 
round about the throne, ſaying, with a loud 
vice, Worthy is the Lamb that was ſlain to 
receive power, and honor, and glory, and bleſſ= 
ing. And every creature which is in heaven 
and earth heard I, ſaying, Bleſſing, and honor, 
and glory, and power, be unto him that fitteth 
upon the throne, and to the Lamb for ever war 
ever ®, 

Another text, full to our ws opal 
is that of St. Paul to the Galatians, where 
he reminds them of their paſt error, when 
heathens, of having done ſervice to them who 
by nature are no Gods | To; pn pur 00s O05] T. 
If, then, nothing ought to be the object of 
worſhip but what is God by nature, it is a 
plain conſequence that the Son of God is God 
by nature, becauſe the Apoſtle makes him 
the object of his worſhip throughout his 
epiſtles, and requires Chriſtians to do the 
Rev. v. 11—13. + Gal. jv. 8. 

| „% 
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SR. 
There remains one paſſage of the Old 
Teſtament, which muſt not be paſſed by ; I 
mean that of the prophet Micah: Thou Beth. 
lebem Ephrata, though thou be little among the 
thouſands of Judah, yet out of thee ſhall He 
come forth unto me that is to be ruler in 
Tae; whoſe goings forth have been of old, 
from everlaſting *. Theſe words, how ab- 
ſurdly ſoever interpreted by modern Jews 
and heretics, were underſtood, by the whole 
Jewiſh nation, of the Meſſiah, in our 8a- 
viour's time, as appears from the anſwer of 
the prieſts and Scribes to Herod, when he 
aſked where the Meſſiah ſhould be born: 
for it is recorded by St. Matthew that they 
anſwered, In Bethlehem of Judæa; for thus, 
fay they, it is written by the prophet, And 
thou Bethlehem Judab +, &c. citing, as the 
ground of their anſwer to Herod, this very 
paſſage of the prophet Micah”: and it is 
well known that theſe words have been al- 
ways applied by the moſt ancient paraphraſts 
and interpreters to the Meſſiah, and are, 


* Micah v. 2. + Matt, ii, 46. 
3 therefore, 
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therefore, a plain aſſertion of bis eternal birth 
as the Word of God, as well as of his * 
poral one from his virgin mother. 

I ſhall cloſe the ſcripture proofs. of the 
_ eſſential godhead and conſubſtantial ſonſhip 
of the ſecond perſon in the Holy Trinity with 
ſome of the paſſages of the goſpel, wherein 
our bleſſed Saviour himſelf aſſerts the fame, 
ſometimes by neceſſary implication, and ſome- 
times in expreſs terms. In the yth chapter of 
St. John's Goſpel, ver. 23. our bleſſed Lord, 
after declaring'it to be the will of God that 
all men ſhould hanaur the Son, even as they bo- 
naur the Father, ſubjoins this as the reaſon 
of it, viz. becauſe as the Father: hath life in 
himſelf, ſo hath he given to the Son to have life 
in himſelf, ver. 26. Here undoubtedly the 
moſt eſſential attribute of God, viz. neceſſary- 
exiſtence, is aſcribed to the San, as cammyu- 
nicated from the Father. To have liſe in hin- 
ſelf, is, in other words, to be O Qs, or MI. 
Our Saviour's declaration, therefore, can mean 
no leſs, than that as the Father is Jehovah, 
the ſupreme, neceflary-exiſtent Being; ſo, 
D 2 by 
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by an eternal communication of eſſence from 
the Father, the Son is Jehovah alſo. That 
this is the meaning of theſe words, is farther 
evident from St. Joha viii. 38. where Chriſt 
declares, Verily, verily, I ſay unto you, | before 
"Abraham was, I am,—lI am! aſſerting here 
not only his exiſtence, but his eflence ; that 
he was none other than the Lord Jehovah ; 
he, whoſe incommunicable name is, I am; 
as he himſelf ſpake to Moſes, Thou ſpalt hy 
unto them, I am hath ſent mes. | 
That the ee e e back 
meaning, is plain from their attempting to 
 flone bim as a blaſphemer. In the next chap- 
ter, ver. 37. having given ſight to the man 
born blind, he again aſſeris his divinity: 
Dat thou believe, ſays Chriſt, on the Son of 
God? The man anſwers, Who is he, Lord, 
that I might believe on him? Jeſus anſwered, 
Thou haſt both ſeen him, and it is he that talk- 
eth with thee, The rejoiced convert imme- 
diately replies, Lord, I believe] and worſbip- 
ped bim. It is obſervable, that the word in 


* Exod. iii. 14. 


the 
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the original, expreſſing this a& of worſhip, 
is never uſed to ſignify any thing leſs than 
the higheſt and divine worſhip ;_ as ſuch, 
therefore, our Saviour doubtleſs approved, and- 
accepted it. In the chapter following, we 
find the Jews greatly alarmed at this miracle; 


and divided in their opinions whether Jeſus 
was the Mefliah, or not. And when ſome of 
them aſked him, whether he was the Chriſt ? 
he aſſured them again that he was; aſſerting, 
at the ſame time, his divinity, by ſaying, I and 
my Father are One. And when they again 
took up flones to caſt at him, he expreſsly af- 
firms himſelf to be God, in contradiſtinction 
to thoſe who are ſtiled gedi, or /ords, on ac- 
count of their office and Cn and 
therefore God by nature. 

Now, fince the Jews, before and in our 
Saviour's time, believed the ord of God to 
be a divine perſon, co-exiſtent with the Fa- 
ther from everlaſting, it cannot be ſuppoſed. 
they rejected him becauſe they thought ſuch 
a claim abſurd and impoſſible, but becauſe 


they would not own him for their expected 
D 3 Meſſiah. 
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Meſſiah. Had they believed him to be the 
Meſſiah, they would not have accuſed him of 
blaſphemy, Agreeably to this we read, that 
when Jeſus was brought before the high 
prieſt, and the queſtion put to him, Art thou 
the Chrift, the Son of the Bleſſed *? Jeſus an- 
ſwered, Tam! This is the great, the im- 
portant truth, which Chriſt came into the 
world to bear witneſs to, and this was the 
accuſation for which he was condemned to 
be crucified. Can words be plainer than 
theſe, in which our bleſſed Redeemer con- 
ſtantly aſſerted his own divine nature? Or, 
(if it were poſſible to ſuppoſe the leaſt am- 
biguity in them) can it be imagined, that the 
meek and lowly Jeſus, the luver of truth 
and equity, would have ſuffered the Jews ſq 
often and conſtantly to miſunderſtand him in 
ſo intereſting a queſtion? And if they did 
not, we cannot; fo that whoever denies his 
eſſential divinity, denies, in effect, the truth 
and authority of the holy ſcriptures; and is 


* Mark xiv. 61. 


much 
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much nearer, than perhaps he himſelf ima- 
gines, to being an unbeliever. 
Having offered thus much to prove the 
Word to be the only-begotten of the Father 


from all eternity ; I proceed to confirm, from 
the tenor of the New Teſtament, the aſſer- 
tion of St. John, that this divine perſon, 5y 
whom (together with the Father and the 
Holy Spirit) a/l things were , created, was 
made fleſh. 

By being made fleſh, we mean, that he 
took upon him our human nature. For, 
though only one part be here mentioned, yet 
the other, viz. the ſoul, is neceſſarily implied, 
as it is where it is ſaid, A fleſh had corrupted 
themſelves *. or as, contrariwiſe, the body is 
implied, when it is ſaid, the ſons of Facob by 
Zilpab were fixteen ſouls ; and, Let every 
foul be ſubject to the higher powers 4. That 
he took our whole nature upon him, and had 
an human ſoul as well as body, is evident 
from many places in the Goſpels. He is ſaid 


* Gen. vi. 12. 1 Gen. Alvi. 18. 2 Rom. 
Xilj. I, | g 
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to grow in wiſdom, as well as in ſlature. This 
could not be affirmed of his body, for that 
was incapable of wiſdom ; neither could the 
Divine Word be ſaid to grow in wi/dom, for 
the Word is wiſdom itſelf, infinite and eternal; 
we mult therefore conclude that it is the hu- 
man ſoul of Chriſt, of which this is ſpoken, 
Again, our Saviour is recorded in the goſpel 
to have ſaid, My ſoul is exceeding ſorrowſul ; 
and, addreſſing himſelf to his heavenly Fa- 
ther, Not my will, but thine be done; and at 
his crucifixion, Father, into thy hands I com- 
mend my ſpirit : all which expreſſions can re- 
late to nothing but his human ſoul, as diſtin& 
from the divine nature, which was made 
2 
By being made fleſh, then, or man, we are 
not to imagine that the Word, or divine na- 
ture, was changed into the human ; for as a 
creature cannot be made God, no more can 
God, Bleſſed for ever, become a creature. This 
it would be great impicty. to imagine. Nor 
is it leſs impious to think that the two na- 
tures were blended, and mixcd, in the perſon 


of 


11 
of Chriſt; becauſe this is inconſiſtent with 
the nature and perfection of the Deity. And 
if neitber of theſe can be admitted, the mean- 
ing of the Evangeliſt here is clearly this, that 
the eternal Son of God, or the Word, was 
made fleſh, by aſſuming the human nature 
into a perſonal union with the divine. 

If the difficulty of conceiving how the two 
| natures can be united in one perſon, be ob- 
jected againſt the belief of it, we need only 
anſwer, that the ſcripture aſſerts it; that, 
however incomprehenſible as to the manner 
of it, it is no contradiction, but a fact, ex- 
emplified in our own ſelves, by the union of 
two very different natures, the ſoul and the 
body, in one perſon; for in the ſame man- 
ner as the reaſonable ſoul and fleſh is one 
man, ſo God and man is one Chriſt,” The per- 
ſonal union of the two natures cannot be more 
expreſsly affirmed, than it is in thoſe paſſages 
of the New Teſtament, which aſcribe to the 
| ſame perſon ſuch actions as muſt be the re- 
ſult of two diſtin& natures. Thus, St. Paul 
affirms, that Gad hath purchaſed a church 

with 
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with his own blood ®, and that the Jews cru- 
cified the Lord of glory + ; and St. John ſays, 
that God laid down his hife for us r. 

That this was the doctrine of the catholic 
church, concerning the perſon of our bleſſed 
Redeemer, is evident from the teſtimony of 
the fathers of the three firſt centuries. St. 
Ignatius, who was the diſciple of St. John 
the Apoſtle, in his epiſtle to the Magneſians, 
ſpeaking of the Word of God, ſays, He is 
not the Word of his ſpeech, but of his ſub- 
ſtance.” And, in another part of the ſame 
epiſtle, he calls him * the Son of God, be- 
gotten before all ages.” Another very early 
father, Juſtin Martyr, who lived within half 
a century of St. John, ſays, The Word of 
God, being begotten of God, is God g. And 
in his Dialogue with Trypho the Jew, © Our 
Lord,” fays he, © is Chriſt and God, being 
the Son of God.” And in the ſame part of 
his writings he affirms © Chriſt to be God 


Ads xx. 28. + 1 Cor. ii. 8. . Jchn iii. 16. 
8 Second Apol. p. 96, D. Cologn, 1686. 


before 
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before the creation of the world s. Irenæus, 
another primitive writer, very little later than 
Juſtin, argues thus; © That which is begot- 
ten of God, is God .“ Clemens Alexan- 
drinus ſtiles him very God, becauſe the 
Son of God .“ Tertullian, who wrote in 
the beginning of the third century, expreſſes 
himſelf thus: We have learnt,” ſays he, 
* that he is begotten of God, and that he is 
therefore called the Son of God from the 
unity of ſubſtance ||.” Gregory of Neo- 
czfarea ſtiles him * the eternal Son of the 
eternal Fatherh.” Lactantius, ſpeaking of 
the Word, fays of him, Whoſe firſt birth 
not only was before the world, but he alſo 
created it by his power, and governs it by 
his providence **.” And he ſays of this 
Divine Perſon, that © he was from the be- 
ginning the Son of God, and born again ac- 
cording to the fleſh ++.” 


Dial. p. 276. D. t Lib. I. c. i. p. 39. Grabe. 

t P. 6. D. Cologn. 1 Apol. c. i. p. 19. C. 
$ Expoſit. Fidei, p. 1. 3. Lib. IV. c. vii. p. 326. 
Oxon, + Ibid. c. viii. p. 328+ 
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Thus, I have endeavoured to prove, from 
ſcripture compared with ſcripture, and ex- 
plained by antiquity, its beſt interpreter, the 
true and proper divinity of the Son of God; 
and alſo that he was truly man by a perſonal 
union of the two natures : or, as the Church 
expreſſes it in the Athanaſian Creed, that 
our Lord Jeſus Chriſt, the Son of God, is 
God and man: God of the ſubſtance of his 
Father begotten before the worlds; and man 
of the ſubſtance of his mother born in the 
world. Perfect God and perfect man, of a 
reaſonable ſoul and human fleſh ſubſiſting. 
Equal to the Father as touching his God- 
head, and inferior to the Father as touching 
his manhood. Who, although he be God 
and man, yet he is not two, but one Chriſt. 
One, not by converſion of the Godhead into 
fleſh, but by taking of the manhood into God. 
One altogether, not by confuſion of ſub- 
ſtance, but by unity of perſon.” 

Having conſidered the evidences of the 
catholic doctrine, concerning the ſecond per- 
fon in the co- eternal Trinity; the objections 
, A X and 
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and miſrepreſentations of its oppoſers will 
furniſh matter for a following diſcourſe. 


Now to God the Father, God the Son, 
and God the Holy Ghoſt, three perſons and 
one God, be aſcribed all honour, might, 


majeſty, and dominion, for ever and ever. 
Amen. 


SERMON 


SERMON IV. 


ST. JOHN 1. 14. 


The Word was made Fleſh. 


| fa my former lecture, I endeavoured to 
prove from ſcripture, compared with 
ſcripture, and confirmed by antiquity, its 
beſt interpreter, the true and proper divi- 
nity of the Word, or Son of God; and alſo 
that he was truly man, by taking our human 
nature (ſoul and body) into a perſonal union 
with the divine. Having thus brought to- 
gether the evidences of the catholic dotrine, 
concerning the ſecond perſon in the ever- 
bleſſed Trinity, I proceed to conſider and 
refute the objections and milrepreſentations 

of its oppoſers. 
And, fince our buſineſs at preſent is not 
with 22 * who deny the truth of re- 
velation; 
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velation ; but with miſbelievers, who, pro- 
feſling to make the ſame holy ſcriptures that 
we do, the rule of their faith, interpret away 
the ſenſe of them ; I propoſe, at preſent, 


I. To conſider the chief of thoſe texts, 
which they claim as their own againſt 
the doctrine of the church; and whereby 
they endeavour to ſubvert our belief, 
concerning the ſecond perſon in the 
Holy Trinity. And,. 

II. I ſhall examine what, and how, they 
build, after thus pulling down; or what 
ſenſe of ſcripture, or creed, they have to 

give us, in the room of our primitive and 
catholic faith: and retort upon them the 
charge of abſurdity, which they falſely 
impute to us, by ſhewing their notions 
to be contrary both to reaſon and ſcrip- 
ture, | 


The firſt text I ſhall mention as urged by 
them againſt us, is that in the firſt chapter 
to the Coloflians, at the 15th verſe, where 

the 
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the ſecond perſon in the Holy Trinity is 
ſtiled the, Fir/ſt-born gf, every creature: a paſs 
ſage much inſiſted on by the Arians, as if it 
proved the Son of God to be a creature, and, 
as rendered in our tranſlation, eaſily miſun- 
derſtood, by the unlearned and ſuperficial 
reader. But, notwithſtanding this, I affirm, 
and upon. good authority, that this very text, 
far from favouring their notions, contains the 
cleareſt aſſertion of the true and proper divi- 
nity of the Word, or Son of God. A ſenſe 
of this paſſage ſo contradictory to the tenor 
of ſcripture, as theirs is, would prove too 
much for any cauſe. but that of infidelity. 
It is therefore incumbent upon us to turn 
their objection into a proof, unleſs we will 
give up the ſenſe of the New Teſtament, 
particularly of St. John's writings, to the 
Arians, and its truth and conſiſtency to un- 
believers. 

The words in the original are ITpwJsJoxog 
wary; Klirtuc, and the true rendering of them 
is, Born before all creation. In the very next 
verſe the Apoſtle ſays, By him (i. e. the Son 
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of God) wire all things ereated that are in 
heaven and that are in earth, vifible and inui- 
Able, whether they be thrones or © dominions, 
princrpalities or pmoers.' All things were cre. 
ated by him and for bim; and he is before all 
things; and by bim all things cunſiſi. Is it 
poſſible that St. Paul ſhould mean to affirm 
him to be à creature, whom he declares to 
be the Creator of all things in heaven and in 
earth? Can he be a ercature who himſelf 
made all things, and without whom nothing 
was made that was made; and of whom $1, 
Paul fays, in the very next verſe, (which it 
would be blaſphemy to ſay of any being but 
God) that he is before all things; that by him 
all things conſiſt; and that all things were made 
not only by him, but for him? The words, there- 
fore, even as they ſtand in our Engliſh tranſla- 
tion, cannot fairly and conſiſtently be under- 
ſtood as aſſerting that he is a creature. But, if 
we look to the original, it has been obſerved 
by the ableſt and moſt learned writers, that not 
only in the New Teſtament and Septuagint, 
but alſo in the beſt of the Greek claſſics, 
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words of the ſuperlative degree are oſten uſed 
in a comparative ſenſe. Thus in St. John's 
Goſpel, where the Baptiſt ſays of Chriſt, 
TIpwſog pov mv, it muſt fignify the ſame as 
TTp6]sp0g uu ; and it is accordingly rightly 
rendered in our tranſlation, He was before me u. 
And again, EA Tpu]ev 'Ypuw peepuir mer, it bated 
me before it hated you. Nay, this very word 
(Ilpw]5Joxo;) is uſed in the Septuagint in the 
very ſame ſenſe, ITpusJoxog Ey i TUT. And 
in a claflic of good authority. (Ariſtophanes) 
eule Acaptiov is uſed to ſigniſy, Before 
Darius.” For theſe reaſons, the learned Dr. 
Hammond, in his note on St. John i. 15. 
concludes that IlpwJoroxog, in this text, muſt 
be interpreted, agreeably to the doctrine of 
the Nicene Crecd, ** Begotten of his Father, 
or born before the whole creation.” 

Another text, near akin to this, is that in 
the Revelation, where our bleſſed Saviour 
calls himſelf H Arx T1; K]wwewws Tov Ocov 9, 

which our tranſlators have rendered, the be- 


N John i 15. + John xv. 18, t 2 Sam, 
xix. 43. { Rey. iii. 14. : 
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ginning of the creation of God; by which no- 
thing but prejudice in favour of « ſyſtem can 
.tempt one to underſtand a creature, becauſe 
the true force and meaning of the word 'Apxy, 
as well as the general doctrine of the ſerip- 
tures, requires us to believe Chriſt to have 
here ſaid of himſelf, that he is the principal, or 
[efficient cauſe, of all creation; and therefore 
no creature, but infinitely ſuperior to, and 
over, all creatures, even God, bleſſed for ever. 
A third tent, upon which great ſtreſs has 
-been laid by the oppoſers of our doctrine, is 
that of St. John, My Father is greater than I'*. 
It is not at all ſtrange that the Socinians, who 
deny the Word to have had any being till he 
was conceived and born of his virgin mother, 
ſhould urge this text againſt us, becauſe they 
believe him to be only a man: neither can 
we wonder to find the fame text claimed by 
our modern Arians, ſinee their eminent lead- 
ers deny Chriſt to have had an human ſoul, 
and, conſequently, did not believe him to be 
either God or man. But if (as the catholic 


* John xiv. 28. 
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doctrine is) Chriſt be truly man, of a rea» 
fonable ſou], and human fleſh ſubſiſting,”. 
then there is no difficulty in admitting his 
inferiority to the Father as to his human nas 
ture, at the ſame time that we Wu 
lity as to the divine. 

That our bleſſed Saviour did here ſpeak of 
himſelf in his human nature only, ſeems clcar 
from the whole of this diſcourſe with his 
diſciples. The time was not yet came fot 
them to be fully aſſured of his future hofpur 
and glory, as the Son of Man: they were as 
yet dull of undenſtanding, and their hearts were 
troubled at his being about to leave them. In 
order to give them ſome comfort, he ob- 
ſerves, that they ought rather to rejoice at 
his departure, becauſe he was going to his 
Father; for, ſays he, my Father is greater 
than I. As if he had ſaid, Though ye 
eſteem me only as a man, and diſtruſt my 
power to fulfil my promiſe after I am gone 
from you; yet my Father (to whom I go) # 
greater than I; ye regard him as the God of 
the univerſe, abundantly able to ſave and 
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protect you. Thus he accemmodates his 
diſcourſe to them for the preſent, though 
not without intimating to them, at the ſame 
time, that their faith and truſt in him would 
be much greater hereafter, when the Com- 
forter, the Spirit of Truth, ſhould come, and 
teſtify of him, bringing all things ta their re- 
membrance whatſoever he had ſaid unto them, — 
At that day, ſays our bleſſed Saviour, ye ſball 
know, what ye are now unable to receive, that 
T am in the Father. Alu? td 
But, after all, ſuppoſing it could be ad- 
mitted, what the context ſeems not to admit, 
| that our Saviour here ſpeaks of himſelf in 
both natures, divine as well as human, yet 
that priority of order, though not of being, 
which the univerſal church of Chriſt always 
aſcribed to God the Father, muſt be allowed 
a ſufficient ground for affirming the Father 
(perſonally conſidered as Father, and merely 
with regard to his paternity) to be greater 
than the Son, though, as to their eſſence, 
they are one being; and in that reſpect, there- 
fore, © none is (i. e. exiſts) before or after 
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other, W leſs than ano- 
ther. 

A fourth paſſage, * a oe of by che 
adverſaries of the doctrine of our bleſſed Sa- 
viour's divinity, is that in St. Mark xiii. 32. 
where, ſpeaking of the deſtruction of Jeruſa- 
lem, and the day of judgment, Chriſt ſays, 
Of that day and hour knoweth no man, no not 
the angels which are in heaven, neither the Son, 
but the Father, —* If Chriſt,” fay they, © be 
ignorant of this, he cannot be God.” 

But this reaſoning .is grounded upon the 
fame fundamental error, and begging the 
queſtion, as in the text laſt mentioned, viz. 
the denying the union of the two natures in 
our bleſſed Saviour. If he were only man, 
as Socinus ſays, or only an embodied angelic 
ſpirit, as our Arians affirm, the objeCtion 
would be valid and unanſwerable. But the 
ſcriptures aſſure us that Chriſt was truly man; 
that, as ſuch, he grew in wiſdom; that he 
was, as a prophet, inſpired by the Holy Spirit 
with the knowledge neceſſary to the office 
of Meſſiah, As man, therefore, he may 
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well be ſuppoſed ignorant of this, and other 
things; but as the Word, or conſubſtantial 
Son of God, it is affirmed of him, that he 
knew all things, and that the Father conceal- 
eth nothing from bim. And our bleſſed Sa- 
viour himſelf ſays, The Father laveth the Son, 
and ſheweth bim all things that himſelf dxth +, 
The eternal Word is the wiſdum of God, and 
God himſelf ; for in him are hid all the trea- 
fures of wiſdom and knowledge, —1, the Lord, 
ſays the Supreme Being by the prophet, ſearch 
the heart and try the rems 4.1 am be, ſays 
Jeſus Chriſt, which ſearcheth the reins and 
hearts ||. And in the Acts, on the choice of 
St. Matthias, the apoſtles thus addreſs their 
bleſſed Maſter, who is in heaven, Thou, Lord, 
which knoweſt the hearts of all men, ſhew whe- 
ther of theſe two thou haſt choſen. 
Pram theſe obſervations, appears the weak- 
neſs of our adyerfaries cauſe ; in the defence 
of which, their learned leaders have nothing 
to offet, but nn. and miſtepteſentation. 


* John wi, 30. £4 John v. 20. + Jerem. 
Wil 16. || Rev. il 23. 4 
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An inaccurate or ambiguous tranſlation of 
one or two texts is nothing in the balance 
againſt the main tenor of ſcripture ; nor will 
the cleareſt aſſertion of Chriſt's inferiority to 
the Father at all ſerve their purpoſe, unleſs 
the Arian can firſt prove that Chriſt was not 
a man, or the Socinian that he was no more 
than a man; and, notwithſtanding theſe 
boaſted paſſages of the New Teſtament, they 
are reduced to have recourſe to the groſſeſt 
of fallacics—begging the queſtion. 

Nor are they leſs fallacious in their uſe of 
thoſe other texts where the Father is, by way 
of eminence, ſpoken of as God, from whence 
they would limit eſſential deity to him alone; 
_ as, where Chriſt ſays in an addreſs to his Fa- 
ther, That they might kriow thee, the only true 
God, and Jeſus Cbriſt whom thou haſt ſent *: 
and where St. Paul to the Corinthians ſays, 
One God the Father, of whom are all things ; 
and ohe Lord Jeſus Chriſt, by whom are all 
| things: and that other, where St. Paul 
# John xvii. 3. + 1 Cor. viii. 5, 6. 
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ſpeaks of Chriſt's giving up his mediatorial 
kingdom, that God may be all in all *%. With 
regard to theſe texts, it will be ſufficient to 
obſerve in general, that as the Father is the 


fountain of deity, from whom the Son is de- 
rived by an eternal generation, we may rea- 
ſonably expect to find him ſtiled Gop em- 
phatically, and by way of eminence, though 
not excluſive of the two other £co-cternal 
perſons. The Father, in theſe texts, is ſaid 
to be God, in oppoſition to the gods many and 
lords many of the heathen, not in contradiſ- 
tinction to his rue and only-begotten Son; 
who, if the Father is God, muſt (as I hope 
appeared from my laſt diſcourſe) be God allo: 
a a contrary concluſion can only, therefore, be 


the effect of a light attention to the tenor of 
ſcripture, or the ſtrongeſt prejudice, or (what - 
charity forbids us raſhly to-ſuppoſe) a ſecret 
deſign of giving up the truth and conſiſt- 
ency of revealed religion to the deriſion of 

infidels. 
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I proceed, therefore, as I propoſed, 

Secondly, To examine how they build, 
aftcr thus pulling down; to enquire what 
creed, or ſenſe of ſcripture, they have to give 


ps, inſtead of our Primitive and catholic 


faith. 

The ſocinian doctrine is, ©* that the Word, 
& Son of God, had no being till he was con- 
ceived of the bleſſed virgin ; that he is, there- 
fore, mere man, and no otherwiſe God than 
as deified by an apothea/ic at his aſcenſion, 
and thenceforth to be worſhipped with the 
like kind of adoration as the heathens paid to 
their heroes and demi-gods ;” but I take it 
for granted, that to mention this notion of 
Socinus concerning the perſon of our bleſſed 
Lord and Saviour, (to ſay nothing of his deny- 
ing the omnipreſence and preſcience of the 
Father) is to prove it abſurd and unſcriptural. 

Let us then go on to conlider the arian 
creed, which i is this That the three per- 


ſons in the Trinity, are not three perſons in one 


eſſence or being, but three diſtin& beings ; 
(for they : affirm that perſon and being in the 
Deity 
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Deity are ſynonymous terms; ;) each to' be 
called God, and worſhi pped with religious 
or divine worſhip.” The ancient Arians de- 
clared, without diſguiſe, that “ they believed 
the Son to be a creature—to have been 
made as other creatures were ['EZ ovx "Oflws}, 
only a little before the creation of the world; 
and therefore that there was a time when fle 
did not exiſt,” But the modern patrons of 
the ſame hereſy have thought it beſt to diſ- 
guiſe and ſoften theſe unſcriptural and ab- 
ſurd poſitions, by“ denying (in words) that 
the Son is a creature,” and ſaying . that he 
is truly God—that he and his Father are one 
God ; and that there never was any time 
when he was 112 for that he was begotten 
before all time.” How plauſible ſoever theſe 
ſeeming conceſſions may appear to many 
well-meaning perſons, there is nothing meant 
by them really different from the doctrine of 
Arius ; for they till maintain, that the 
Father and the Son are two diftin beings,” 

and, conſequently, the Son muſt be, in their 


opinion, a Creature, or another God. If we 
alk 
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alk them to reconcile it to reaſon, that theſe 
two beings ſhould be one God]; they ſay, they 
are one in power and authority. If you aſk 
them how they can imagine any being, but the 
neceſſary- exiſtent and ſupreme, to have been 
before all time, fo that there never was a 
time when he did not exiſt; they anſwer very 
gravely, that he exiſted before all time, but 
not from eternity . Time, they will tell 
you, is *©* doration meaſured by motion "44 
that there was no motion before the world 
was created, and therefore that if he exiſted 
before that, there was no time when he did 

not exiſt, but he was before all time. And 
can they be ſerious in thus pretending to dif- 
fer at all from Arius? Can they really imagine 
that he aſſerted that there was a time (in their 
ſenſe of the word time) before the Son was? 
Do they not know that Arius acknowledged 
him to have been created, on purpoſe that he 
might create every thing elſe ? Nes xporay & 
| Tp Aue FAypys Os T. This ridiculous 
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quibble ſhews little of ſincetity, and convict 
them of joining with the Arians of old ih 
making Chriſtianity only a new ſyſtem of po- 
lytheiſm and idolatry. This charge is as old 
as it is juſt, and was made againſt arianiſm 
at its firſt beginning. The only anſwer they 
could ever give to it is, that they do not hold 
the Father and the Son to be two equal or 
co-ordinate Gods ; but, one ſupreme, and the 
other ſubordinate and dependent. If this 
be ſufficient to acquit them of idolatry, fo 
will it even the heathens: for they never 
believed two equal and independent Gods, 
but (juſt as the Arians do) one ſupreme, and 
the reſt ſubordinate, arid dependent on the 
ſupreme. And as they ran into the fame 
polytheiſm with the heathen, ſo are they, of 
conſequence, guilty of the fame idolatry. 
Idolatry, as we are, taught in holy ſcripture, 
_ conſiſts not only in worſhipping another God, 
inſtead of the neceſſary- exiſtent Being, but 
alſo in worſhipping any other being together 
with and beſides him. Thou ſhalt have no 

other gods before (or beſides) me, ſays God in 
| | the 


1 
the firſt commandment. And again it is 
written, Thou ſhalt worſhip the Lord thy God, 
and him only ſhalt thou ſerve v. Now, ſo long 
as they look upon the Son to be a diſtin 
being from the Father, (and not God in the 
fame ſenſe that the Father is) and yet pay 
him religious worſhip, they plainly incur the 
guilt of idolatry, becauſe, by their own prin- 
ciples, they worſhip another God together 
with the ſupreme, It is in vain for them to 
ſay, that the worſhip they pay to each is pro- 
portioned to the reſpective character of each; 
and that they give abſolute and ſupreme ado- 
ration to the Father, and inferior and ſubor- 
dinate to the Son: ſuch a diſtinction of reli- 
gious worſhip into different kinds, or degrees, 
is unknown in ſcripture, and contrary to it as 
well as to common ſenſe: for all religious wor- 
ſhip is claimed, by the Supreme Being, as his 
fole right ; undoubtedly for this clear reaſon, 
becauſe the infinite, omniſcient, omnipreſent 
| Being is the only inviſible object of our reli 
gious addreſs and invocation: to addreſs any 
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other Being, whoſe local preſenee is not ma- 
niſeſt, is idolatry; for, in ſo doing, we aſcriby 
to it the divine attributes of omnipreſence 
and omniſcience. 

The late eminent aſſertor of this. bereſy i 
compelled, by the force of evidence, to ac- 
knowledge it ſcripture doctrine, that the ſame 
perfections which are aſcribed to the F ather, 
and no other, are continually and plenarily 
manifeſted in and by the Son “. This, in- 
deed, is a proper ground for the worſhip of 
the Son of God; but it does, at the ſame 
time, overturn the whole arian ſyſtem ; for, 
as another of its advocates 4 has very juſtly, 
though inconſiſtently with his own notions, 
obſerved, © the nature is the foundation of 
properties and attributes; and therefore if 
the Son has the ſame attributes with the 
Father, he muſt have the ſame nature too, 
and ſo be the ſame God, though not the ſame 
_ perſon, with the Father; which is the ca- 
tholic and orthodox doctrine. 


* Script. Doct. p. 479. + Mr, Whiſton. 
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From what has been here obſerved, I think 
it evidently follows, that the patrons of ari- 
aniſm run into the very errors, which they 
profeſs themſelves moſt ſtudious to avoid, 
With all their zeal for the unity of God, they 
equal the heathens and Romaniſts in poly- 
theiſm and idolatry, Inſtead of believing in 
the eternal Father and his eternally-begotten 
Son, (and eternal generation is not leſs cre- 
dible than eternal exiſtence, ſince every thing 
in God is eternal) rather than admit this, 
they will believe in a created God, and a 
ereature- creator. Notorious abſurdity and im- 
piety l- and a direct contradiction to what the 
Almighty declares of himſelf by the prophet, 
Before me there was no God formed, neither 
ſhall there be any after me *. 

Their chuſing to embrace all theſe abſur- 
dities, appears, from their writings, to be 
founded in their notion of the ſelf-exiſtence 
of the Father; and as ſelf-exiſtence, they 
ſay, is appropriated to him, and incommuni- 
cable to the Son, they conclude that the Son 

 ® Iſaiah ali. 10. 
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muſt not have been from eternity, nor be the 
fame God. Now, if by ſelſ-exiſtence they 
mean any thing poſitive, they ſeem to aſſert 
that the Father is the author of his own 
being, which is a ſtrange and abſurd: way of 
ſpeaking; but, if they mean by it (all that 
can be meant by ſo inaccurate an expreſſion) 
ſomething negative only, viz. that he is ne- 
ceflarily-exiſtent, or cannot but exiſt; we 
then affirm the ſame of the Son, [and alſo of 
the Holy Ghoſt] who is Jehovah, or the 
Being, whoſe name is I AM. Let us then 
change the obſcure term /e/f-exitent, for the 
clear one unoriginated, which is undoubtedly 
the ſole prerogative of the Father. We be- 
lieve - that he alone © is of none, neither 
created, nor begotten, nor proceeding. The 
Son, we ſay, is of the Father alone, not 
made, nor created, but begotten.” But, 
though the Father and Son cannot change 
their relative characters; though the Father, 
as the fountain of deity, cannot communicate 
his paternity ; yet he ſurely may his nature, 
which is eternal, and therefore eternally com- 

6 municated. 
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municated. If, therefore, they mean by e. 
exiſſent any thing diſtinct from eternal, it is 
not, as they aſſert, an eſſential perfection of 
God as one being, but only a perſonal mode 
of ſubſiſtence, peculiar to the Father as Fa- 
ther; for nothing is eſſential to the divine 
being and nature, but what the Son and Holy 
Spirit poſſeſs by an eternal derivation from the 
Father, with whom they are one in eſſence. 
In ſhort, the Arians argue very weakly, from 
our own nature to the divine, and make our 
imperfections the ſtandard of divine perſee- 
tions. With men,” ſay they, Father and 
Son are diſtin beings ;” and, therefore, they 
conclude it to be ſo with God. The ortho- 
dox chriſtian, with more humility and juſter 
reaſoning, argues thus: As, with men, the 
Father and Son have the ſame nature and 
powers ; ſo the true and only-begotten Son 
of God muſt have the ſame divine nature and 
perfections, which God the Father hath.” 
Thus far the parallel holds; but all beyond 
is infinitely different, as eternity is from time, 
and God from man. Man, who is a finite, 
; F 2 ſeparate 
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ſeparate individual being, has a ſon, who is 
another finite, ſeparate being; but, God, who 
is the eternal Being, muſt have an eternal 
Son ; and fince there cannot be two eternal 
Beings, we conclude that he is the ſame God, 
(though perſonally diſtinguiſhed) the eter- 
nally and neceſſarily-exiſtent Son of the eternally 
and neceſſarily-exiftent Father. 


To him, therefore, with the Father and 
the Holy Ghoſt, three perſons in one eternal 
Godhead, be aſcribed, in heaven and on earth, 
all honour, praiſe, might, majeſty, and domi- 
nion, for ever and ever. Amen. 
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ROMANS v. 1 e 
As by one man's diſobedience many were $974 


ſinners ; ſo by the obedience of _— 
be made een 


HOEVER looks into the a 


writings of the Old and New Teſ- 
tament, with any attention, will plainly ſee 
that the deſign of them was not merely to 
publiſh, and, from time to time, enforce, the 
laws and precepts of natural religion and mo- 
rality; but alſo to make theſe laws practica- 
ble, or, at leaſt, our ſincere, though imperfect, 
obedience acceptable, by affording us aſſiſt- 
ances and motives ſufficient for this purpoſe. 
Of theſe, the chief and foundation is the re- 
vealed knowledge of our Fall in Adam, and 


out Recovery in Jeſus Chriſt, T his is the 
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ſum and ſubſtance of all divine revelation ; 
becauſe, on the reality and connexion of theſe 
two great and intereſting events, depend the 
truth and conſiſtency of the books both of 
the Old and New Teſtament. 

The conſideration, then, of theſe a 
is by no means foreign to, but cloſely con- 
nected with, the preſcribed ſubje& of theſe 
Lectures; and therefore having, in my two 
laſt diſcourſes, endeavoured to prove the true 
and proper divinity of our bleſſed Saviour; 
and alſo the reality of his human nature, in a 
perſonal union with the divine ; I proceed 
now to conſider the end, for which the eter- 
nal Son of God came down from heaven, and 
was made man, viz. the Redemption of man- 
kind from the conſequences of the Fall; that, 
as: by one man's diſobedience many were made 
finnersz ſo by the obedience of one many might 
be made righteous. 

In treating on theſe words, 1 propoſe, 


3d To ſtate the niet them ; and to 
| Wuſtrate,\ from the tenor of holy ſcrip- 
R | | | ture, 


1 
ture, the connexion therein aſſerted be- 
tween Adam and Jeſus Chriſt. And, 
II. To make ſome obſervations, which may 


lead our attention to theſe important 
facts, on which is founded the Covenant 


of Grace. | 8 

The firſt book of holy writ begins with 
the origin of the world, and of our own ſpe- 
cies in particular. It informs us, that when 
the Almighty Creator had ended his work, and 
taken a review of every thing he had made, he 
beheld, and it was very good. Hence we are 
aſſured, that from the beginning, evil had no 
being: it was not the creature of God, much 
leſs could it exiſt independent of him. The 
inanimate and brute creation were good and 
perfect in their kind, adapted to the uſe and 
ſervice of their lord, into whoſe dominion 
they were given. But man came more eſpe- 
| cially pure and unſpotted out of the hands of 
his Maker; for in the image of God created be 
him; i. e. he breathed into him an intelligent 
mind ; endued him with freedom of will ; 
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gave him wiſdom, and dominion over the in- 
ferior creation: in a word, he endued man's 
underſtanding and will with ſuch ſtrength 
and power, as bore a reſemblance, though an 
infinitely diſtant one, to the divine greatneſs 
and goodneſs, 

But, though created in the i image of God, 
yet he was ſtill but a creature, dependent on, 
and accountable to, his Creator; a probation- 
ary, free, agent. Independence, abſolute per- 
fection, and immutability, are the prerogative 
of God, incommunicable to the moſt exalted 
creature. The utmoſt perfection of a created 
mind is * to have faculties, whereby to pre- 
ferve and cnlarge this divine reſemblance ; 
and, by progreſſive improvements, in obedi- 
ence to the will of God, to obtain, in pro- 
portion, a progreſſive reward.” But, in order 
to prove this to be matter of choice, and re- 
wardable, he muſt alſo have it in his power 
voluntarily to abuſe theſe faculties, and fo, 
by diſobedience and degeneracy, to incur the 
divine wrath and puniſhment: otherwiſe, we 
muſt ſuppoſe him either more than a crea- 

| | ture, 
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ture, or beneath an intelligent creature; i. e. 
a mere machine; incapable of happineſs or 
miſery, reward or puniſhment. - 

Hence we may evidently deduce the origin 
of evil. It is not the creature of God, but 
the effect of his intelligent creature's abuſing 
his powers and faculties. Thus, moral evil 
begat natural; and fin introduced miſery as 
its puniſhment. Agrecably to this ſtate of 
the caſe, the ſacred hiſtorian informs us, that 
our firſt parents, by tranſgreſſing a - peculiar | 
command, incurred the penalty which Gd 
had annexed to their diſobedience, viz, that 
dying they ſhould die; i. e. as the event proved, 
ſhould forfeit the privileges of the paradiſiacal 
ſtate; and from a life of uninterrupted health, 
free from care and toil, and undiſturbed by 
irregular paſſions, ſhould immediately become 
| ſubject to labour and anxiety, the ſlave of ir- 
regular paſſions and appetites, unfit for para- 
diſe and immortality, and therefore exiled to 
a ſtate of labour, mortality, and death. 

Thus fcllour firſt parents, and we in them. 
Depravity and death were to them at once the 
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natural conſequences, and puniſhment, of their 
wilful, actual diſobedience. That we inherit 


ttzheſe conſequences, experience, as well as re- 


velation, aſſures us; but with this difference, 
that in us, their deſcendents, theſe are not 
the puniſhments of any fin of our own, but 
the condition of our being, which we derive 
through them. Thus by one man's diſobedi- 
| ence, many were made ſinners ; i. e. not actual 
ſinners, as if they had then exiſted, and vo- 
luntarily joined with Adam in his tranſgreſ- 
fion ; but, in the courſe of nature, inheritors 
of the conſequences, which were the puniſh- 
ment of his fin. This is a way of ſpeaking 
frequent in the Old Teſtament, in the origi- 
nal language of which the fame word ſtands 
to expreſs either iin, or the puniſhment of it: 
Make haſte (ſays the angel to Lot) and eſcape, 
left thou be conſumed in the iniquity of the city &; 
i. e. in the puniſhment of the city. But it 
muſt, at the ſame time, be obſerved, that the 
corruption of our nature, thus derived from 
Adam, though it be only the condition of our 


9 Gen. xix. 15. 


being. 
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being, and not the effect of any choice, or 
act, of our's;' yet it is ſuch an obliquity, ſuch 
a deviation from the original rectitude, in 
which God created man, that it muſt, in ſome 
ſenſe, have the nature of fin. A depraved will 
and irregular affections, overbearing our rea- 
ſon, though they be not actual fin, yet will 
not fail to produce it; and therefore are what 
the pure eyes of God cannot look upon with 
approbation. | ; 

The ſtate, then, of our firſt parents, after 
their tranſgreſſion, was ſo hopeleſs, that they 
had nothing to expect but the divine wrath, 
and everlaſting diſpleaſure. Their fall had, 
indeed, this favourable circumſtance, viz. that 
their tranſgreſſion was not entirely from them+ 
ſelves, but they were drawn into it, by the 
deep-laid deſigns of a creature of a ſuperior 
order and faculties, who had, by the moſt 
aggravated diſobedience and rebellion, plunged 
himſelf and others of his fellows, paſt re- 
demption, into eternal miſery, and enmity 
with God. For this reaſon, it may be ſup- 
poſed, their gracious Creator regarded them 

| as 
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as objects of pity, He would not ſuffer his 
work of creation to be defeated, by the malice 
of an apoſtate ſpirit, He, therefore, foreknow- 
ing man's fall, had, in his infinite wiſdom, 
provided a means of redemption and recon- 
ciliation; whereby, conſiſtently with his juſ- 
| tice, mercy might be extended to the un- 
happy delinquents, and they, as well as their 
more pitiable progeny, admitted to new con- 
' ditions of grace and favour. Agreeably to 
this, we find, upon confirming the ſentence 
of miſery and death, God gave our firſt pa- 
rents this comfortable aſſurance, that he ſeed 
of the woman ſhould bruiſe the ſerpent's head ; 
which words, if we interpret ſcripture by 
ſcripture, can mean no leſs than that ſome 
future] deſcendent of theirs ſhould entirely 
| fruſtrate the devices of Satan, by whom the 
ſerpent was actuated ; ſhould gain a complete 
victory over him, and his apoſtate adherents ; 
and that as in Adam ALL die, ſo in Chrift 
wwe ſhall ALL be made alive. The relation 
and connexion, therefore, between the firſt 
and ſecond Adam, manifeſtly conſiſts in this, 
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viz. that whereas, by the ſin of our firſt pa- 
rent, Adam, we all inherit a degenerate and 
mortal nature, and muſt ſhare in death the 
puniſhment of his fin, and thus become, in 
the figurative ſenſe before given, innert; ſo, 
by the obedience of our bleſſed Saviour (i. e. 
by his voluntary obedience in dying for us) 
we all become heirs with Chrift, and inheri- 
tors of his purchaſe, viz. redemption from the 
grave, and a reſurreftion from the dead: and 
thus, in the like figurative ſenſe of the word, 
we are all made righteous ; i. e. reſtored from 
death (the puniſhment of original ſin) to life, 
by the reſurrection of the body. Thus far, 
and in this ſenſe of the words, are all man- 
kind abſolutely, and without exception, made 
righteous, as ſurely as by the fin of Adam 4 
men were made finners ; for it is too evident 
to need any proof, that by the word many in 
my text is meant l men; Oi Ho, the many, 
which, according to the idiom of the Greek 
language, ſignifies a// men. 

Thus far I have ſtated only the ſtrict con- 
nexion between the firſt and ſecond Adam, 
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as each equally affects all men. But, beyond 
this, (happily for degenerate and ſinful man- 
kind) there are other benefits purchaſed, by the 
death of Chriſt ; for, we are thereby freed not 
only from the condemnation, conſequent upon 
the one offence of Adam, but from that alſo, 
which is due to every one of us, for our many 
actual ſins and tranſgreſſions of God's holy 
laws. This ſeems to be the meaning of St. 
Paul, in the 16th verſe of this chapter, where 
he ſays, Not as it ꝛuas by one that finned, þo 
is the gift : for the judgment was by one | fin] 
unto condemnation ; but the free gift is of many 
offences unto juſtification. This benefit, in- 
deed, is conditional, and depends upon our 
faith and repentance, and our ſincerely co- 
operating with the divine grace, in the great 
work of our falvation. Original corruption 
being our unhappineſs, rather than our fault, 
we are abſolutely redeemed from the puniſh- 
ment of it. But this redemption and reſto- 
ration does not make us.ceaſe to be proba- 
tionary, moral, accountable agents; it only 
puts us upon a freſh trial, ſuited to our pre- 
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ſent fallen condition. Sufficient grace is given 
us, as a balance to the degeneracy of our na- 
ture, and ſuch effectual motives to obedience 
ſet before us, as will render impenitent and 
unreformed ſinners without excuſe, in the 
great day of retribution. In a word, we are 
reſtored to immortality, that we may be ca- 
pable of obtaining what we were originally 
deſigned for, (as far as free agents could be) 
viz. eternal bliſs both in body and ſoul. The 
knowledge of theſe great events is vouch- 
lafed us, the means of grace appointed, and 
the laws of God enforced by the tremendous 
ſanctions of eternal rewards on the one hand, 
and eternal puniſhments on the other; ſo 
that though death and the grave are over- 
come, we are ſtill only candidates for the 
kingdom of heaven; and though the day i 
coming when all that are in the graves ſhall hear 
the voice of Chriſt, and ſhall come forth; yet 
we arc aſſured, that they only who have done 
good, ſhall come forth unto the reſurrettion of 
life, but they who have done evil, unto the re- 
ſurrection of damnation, 


Having 


1 96 ] 


Having now ſtated and illuſtrated the mean · 
ing of the text, I proceed, as I propoſed, 


Secondly, To make ſome obſervations, which 
may lead our attention to theſe important 
facts, on which is founded the Covenant 
of Grace. 


And, the firſt thing to be obſerved, as an 
evident conſequence from what has been ſaid, 
is this, viz. that the ſacred writings of the 
Old and New Teſtament are not a mere pub- 
lication of the moral law, but one conſiſtent - 
ſcheme of the redemption of fallen man, and 
declaration of the covenant of grace. This 
I have ſhewn with regard to the knowledge, 
we have from thence, of our original ſtate, 
our fall from it, (and conſequently of the 
origin of evil) and of. our reſtoration to freſh 
terms of acceptance, through the merits of 
our bleſſed Redeemer Jeſus Chriſt ; whoſe 
facrifice of himſelf (though it was only once 
' offered in the latter days) is of force to procure 
Aorgiveneſs of ſins to all mankind, from the 
tranſgreſſion 
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tranſgreſſion of our firſt parents to the end of 
the world, upon the conditions of faith and 
repentance. Accordingly, we find ſacred 
rites; relative to this great propitiation, were, 
immediately upon the fall, appointed-as means 
of grace, and ſeals of the covenant of mercy. 
Theſe have been continued, under the patri- 
archal, moſaic, and goſpel diſpenſations, to 
this day, varied only as to the external form, 
but the main intent and uſe being the ſame. 
To this end ſacrifices, from the time of 
Adam to the coming of our Saviour, were 
appointed by Almighty God, as types 'and 
repreſentative ſymbols of the Lamb of Gad, 
without ſpot or blemiſh, that taketh away the 
fins of the world. And when our Lord was 
about to aboliſh theſe ordinances; by the ſacri. 
fice of himſelf, he appointed one, in the ſtead 
of them, more ſuited to the perfection of the 
evangelical diſpenſation ; I mean, **'the ob- 
lation of bread and wine, as a memorial to 
God the Father of Chriſt's' all-ſufficient ſa- 
crifice; by which we acceptably plead his 
merits and interceſſion ; and, by partaking 
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afterwards of the ſacred ſymbols, with faith 
and repentance, become partakers of his body 
and blood, and are entitled to all the benefits 
of his, paſſion: and in this manner we. are 
commanded to ſhew (and plead before God) 
his precious death, till he ſhall come again to 
judgment at the end of the world. 
Henee it appears, that the hiſtory of the 
Old Teſtament, the acts of worſhip therein 
appointed, the prophetical ſcriptures, the re- 
cords of the evangeliſts, and the writings of 
the holy apoſtles, all conſpire to convince us 
of this important truth, that as hy ane man's 
difehediente I the] many urs made. finners ; ſo 
by the obedience of one, ſhall [the] many be made 
righteous, If this be the true ſtate of * 
thiogs before us, I would obſerve _ 
' , adly,; How greatly, they, deceive — 
who, prafeſſing to believe ihe ſcriptures, deny 
the reality of our fall in Adam, and of ous rex 
| coyery in Jeſus Chriſt. Sach perſons repreſent 
the hiſtory of the fall/as a., mere. moral fable, 
intimating that all nen arr fingers, and that 
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And, as they deny our having, ſuffered any 
loſs in Adam, they deny alſo that we recovered 
any thing by Jeſus Chriſt ; and therefore they 
explain away all the declarations of his being 


a ſacrifice and propitiation for the fins of the 
world into figurative, expreſſions, importing 
no more than that he was a very extraordinary 
perſon, ſent into the world to be a teacher of 
morality and religion; and that he died in 
atteſtation of what he taught us. Hence, 
of courſe, ſuch perſons would perſuade us, 
that ſacrifices, under the patriarchal and legal 
diſpenſations, had no reference to the death 
of Chriſt, and to a covenant founded upon it. 
Neither, according to them, is the Holy Eu- 
chariſt a fœderal rite, wherein God bears a 
part; or any thing more than a love-feaſt 
among the followers. of the chriſtian ſyſtem 
of morality, commemorative of their Founder: 
a notion, which ſets this holy inſtitution ſo 
low, and ſo diſguiſes its uſe and meaning, as 
may eakily account for the deplorable negle& 

| (not: to fay contempt) of it, which, to the 
ſhame of Chriſtians, is notorious amongſt us 1. 
G2 Thus 
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Thus do they either blaſphemouſly make 
God the author of fin and evil, by ſuppoſing 
we came corrupt, as we are, out of his hands; 
or elſe impiouſly arrogate to themſelves that 
rectitude and perfection, the want of which 
the beſt of men, in all times and places, have 
felt and lamented. Thus do they put evi 
Her good, and good for evil—they have trodden 
under 'foot the Son of God, counted the blood of 
rhe covenant, wherewith we are ſanctiſied, an 
| unboly thing, and have done deſpite unto the 
Spirit of grace. Surely we muſt ſuſpect either 
the fincerity, or the intellects, of ſuch inter- 
preters of ſcripture. Were they to take the 
ſame methods of explaining any profane author, 
they would incur univerſal cenſure; and there- 
fore when they interpret the ſacred yolumes 
in ſo abſurd a manner as to overturn the main 
end and deſign of them, and, in many parts 
of ſeripture, wreſt away its plain, obyious, 
and only meaning, they muſt expect the like 
cenſure from every ſincere believer.” There 
doubtleſs may be well-meaning perſons, who, 
for want of leiſure or 2 or through 
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ſome defect or other, have been miſled into 
theſe notions, and yet would abhor the thought 
of renouncing their belief of holy writ z but 
as for the leaders in this way, they would diſ- 
dain to be thought to want either leiſure or 
abilities; and thereſore we can conſider them 
no otherwiſe. than as ſubtil enemies, who, 
like the firſt deceiver of mankind, would 
undermine what they cannot otheryil de- 
SOT. 

Thus ſtripped of theis diſguiſe, fees us s alk 
them, in the name of truth and ſincerity, 
what reaſonable objection have they, to the 
hiſtory. of the fall of man, or to the gracious 
method of our recovery? As to the former, 
do they require of the Almighty, that he 
ſhould have made; man incapable of fin, and 
its conſequences ? This j is to require not only 
what our great Creator has not done, but it 
is to require, as 1 obſerved before, a contra- 
diction, viz. either to. make an independent 

. creature; ot a moral, accountable agent with- 
out liberty of choice and will; i. e. a fres 
agent and not a free agent at the ſams time. 
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Surely they want not to be inſormed tliat 
even almighty power cannot produce a con- 
tradiQion, Since, then, we muſt de made 
capable of finning, whether is more worthy 
of infinite wiſdom and goodneſs, to have 
made man originally (as the beſt of us now 
find themſelves) with our paſſions and appe- 
kites. an over- match for our reaſon; weak, 
Haful mortals: or to have made us (as the 
ſacred hiſtory repreſents) good in our rank 
and order; i. e. though | not abſolutely and 
unchan geably good, yet endued with ſuch 
ſtrength of reaſon and ſuperior faculties as to 
| render obedience very eaſy and delightful ? 
And as the foul is breathed into man by the 
Almighty an image of his own immortality, 
60 to have deſigned the body, too, for the 
fame eternal exiſtence, that the whole man, 
rejoicing in his dependence on God, and per- 
ſevering 3 in ſteady « obedience, might be conti- 
nually receiving new acceſſions of perfection 
ppiticſs from the divine ne 1 
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Wis the latter of theſe ſuppoſitions be vaſtly 
more worthy of the Deity, what more proper 
Trial can'we conceive of a probationary crea- 
ture, thus circumſtanced, than that which 
Moſes gives us an'account of ?P—br, what pu- 
niſhment more adapted to the traiſgrefſion 
of bur firſt” parents, than that which was 
thteatened and executed? It has been, with 
great ſtrength of reaſon, obſerved, by learned 
and ingenious writers on this ſubject, that 
moral injun8tots boly could not have been 
* and ſufficient trial of bur firſt pa- 

ts in paradiſe : for, let us reflect 4 little, 
and only aſk ourſelves how many, or rather 
how few, if any, of t the ten commandments, 
what moral precepts of the Old or New 
Teſtament were they under any temptation 
to ttanſgreſt A poſitive command, there- 
fore, ſeems to have been the kind of trial 
beſt ſuited to their ſituation. "Granting thus 
much, how abſurd is it ſcoflingly to object 
the hardſhip, that ſich a penalty ſhould be 
dnnexed to the eating of an apple, as they love 
to' ex ou themfclves? For whatever may 
G 4 © have 
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have b:en the name of the forbidden tree, the 
taſting of which brought death! into the world, 
the eating it was certainly a wilful act of diſ. 
obedience to the command of God, who. had 
expreſzly prohibited it to Adam, The crime 
Was very heinous, no leſs than affecting in- 
dependency from the Creator | what puniſh- 
ment, therefore, could be better adapted to 
the crime, than for duſt, thus exalted and 
dignified, to return to its primitive original? 
The next obſervable in the moſaic account 
of the F all j is the Tempter; who (if we will 
let the ſeripture explain itſelf ).. was. the 
chief of the apoſtate angels. He, envying 
the happineſs of mankind, and, vainly ima- 
gining to defeat the Almighty by undoing 2 
part of his works, made uſe of the Serpent, | 
[then] the moſt ſubtil of all the, brute crea- 
;tion, as. his inſtrument to. ſeduce our firſt 
parents from their obedience. 

It has been obſerved by ſome of our ableſt 
and moſt judicious writers as moſt probable, 
that this tree, though forbidden to man, was 
ichen] the ſerpent's proper food ; and that 
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ſpecies of creatures might, therefore, have 


been obſerved from time to time eating of it. 
What more likely method, then, can we ſup- 
pole our grand adverſary to have taken, than, 
by actuating a ſerpent, to addreſs Eve rather 
than Adam, becauſe he had received the pro- 
hibition immediately from God himſelf, but 
ſhe, through the information of her huſband; 
and, after recommending the food, from his 
own experience, and having her anſwer: con- 
cerning the prohibition of it, to inſinuate that 
he had found no ſuch pernicious effect; but, 
on the contrary, an acquiſition. of new facul- 
ties, particularly of underſtanding and ſpeech, 
which he then made uſe of; and flattering 
be as gods, knowing good and evil, | 
That a mere ſerpent was not the Tempter, 
is evident from the faculty of rational ſpeech, 
which far exceeds the powers of any brute 
cteature. That the whole narration cannot 
be a fable is certain; becauſe in a fable all the 
characters are imaginary, not real; whereas 
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hiſtorian, to be underſtood as reatiries, being 
part of an hiſtory. of real facto and 'perſong, 
as the connexion of x few of the firſt chapters 
of Geneſis will demonſtrate. Beſides this, 
e have the authority of the inſpired Apoſtles 
Fat tlie truth here aſſerted. St. Paul fays'to 
the Corinthians, he Mrd let I/ uny mean: 
\@f the ſerpent bail Bus through bir fubtlty, 
Jatbeir mind fſhauld be corrupted from the im- 
ifdirity that in in Chi. We have à farther 
mu d out, that old ferpent called the Debi / 
and Satan, which decerverh the wbole earth +. 
VPhis paſſage has a manifeſt reference to the 
devil having actuated a ſorpent in this event: 
- as do likewiſe thoſe words of our bleſſed 8a- 
vionr himſolf, tbe devil vb @ murderer from 

tbe beginning : and again, be is a har, and 
ale father of it; alluding to his lying aſſu- 
runde, that they ſhould be at gods, By _ 
* a N death upon ,. 2 


ice Xi. 3. t Rev. if 9, 


+ John vill. 14. 
Upon 


- ed 
—_ 
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_ "Upon the whole, then; ſinee it is mort 
probable that our firſt) parents ſhould tranf- 
greſs by means of tempter, chan merely of 
themſelves; ſinoe no tempter was ſo likely 
to undertake and ſueceed in the inſerhal en- 
terpriſs. chan the chief of the rebel angelu, 

who had fallen before the ereation of man, 
and whole place in the divine 'favoir than 
jection has infidelity to male ſutther than 
impiouſly to demand 'a' reaſon, © Why'ithi 
grand enemy was permitted at all 0 tempt 
Bve?” This will be fully anfwered only by) 
aſking chem another queſtion, viz. '* Why, 
in the preſent Nate, are wicked men pormit- 
ted to draw the inexperienced" and unwary 
into fin and infidelity by their example; per- 
ſuaſon, and writings?” It is generally be. 
lieved to have been the plan of divine wiſtioas, 
that lt intelligent and moral agents ſhould 
undergo a trial before they can be eſtabliſhed 
ſecure from any futuredepravity and fall: ani 
that this ſecurity ſhould be rather the effect 
of cheir perſeveranee (in ooncurrence mw 
id g the 
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act of the Almighty. to keep them from fall 
ing. Thus we find beings far ſuperior to 


us (angels) bad a probation, and ſome of 


| them fell l why, then, muſt our firſt-parents 


be exempꝑt from temptation? eſpecially when 


(any mote than he does us now) to be tempted 
above that they were able. The temptation 


was leſs than equal to the power given them 


o reſiſt it:? it was therefore a neceſſaty means 
tion, that, as free agents and accountable 
and ſo entitled themſelves, through God's 
mercy, to the eternal reward of it. 


be copiouſneſt of my fudjeck has hitherto 


confined me, u: ider this bead, to treat chiefly 
ticular conſideration of our Redemption by 
the Sacrifice of Jeſus Chriſt muſt be the 

buſineſs of my next diſcourſe. 1601 $1007 f 
In the mean time 1 ſhall vory briefly ob · 


b % J 


diced inſidelity to make, and that is, to aſk, 
« Why' the ſin of our firſt parents ſhould be 
puniſhed in their progeny?” In anſwer to 
this, it muſt be obſerved, that our inheriting 
the natural and "temporary conſequences of 
their fall is agreeable to the notions and 
practice of all nations; among whom it is 
cuſtomary to involve the deſcendents of an 
attainted perſon in the conſequences of the 
attainder. This ſeems a neceſſary method 
to ſecure the dignity and regard due to hu- 
man laws and government; and why not 
equally ſo, in the caſe before us, with regard 
to the divine government of the univerſe? 
his attributes, (particulatly his juſtice and 
veracity) remit the penalty he had denounced: 
this would have been to make the ſanctions 
of his laws mere empty threats: far be this 
from the Lord and Fudge of all the earth! 
What remained then to be done, but either 
to put an end to the human race, and ſo 
give the enemy a triumph; or to defeat the 
Tempter's malice, by bringing a much greater 
M4 good ; 
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of the! evil he had introduced; by 
vouchfafing a method of reſtoration whereby 
all men; after having ſuffered this penalty, 
| have it in their option to obtain 4 reſurrectian 
from: the. grave. to an eternal /;ft, infinitely 
more glorious than that which we forfeited 
in Adam ! Our preſent degenerate nature, 
though it is ſuch as God did not, could 
not, originally make it; yet it is ſuch as we 
cannot but derive from our firſt parents. —A 
ſtate, though comparatively very miſerable, 
yet ſuch as we ought gratefully. to embrace, 
knowing that our gracious Creator has made 
it, if we pleaſe, a ſhort paſſage, through tran · 
fient pain, to eternal bliſs. and glory. Mev: 3 
Let us then aſpire after this heavenly pa- 
radiſe ] Let us ſeek, it through the only right 
the aſſiſtance of God's Holy Spirit, by fervent 
prayer, and the regular uſe of the inſtituted 
means of grace; particularly by an habitual 
attendance at God's holy altar, and there 


partaking of the bread-of life! In the ſttength 
of which, we ſhall grow unto, and be quali- 


a 


fied for, that bleſſed and glorious ſtate, where 
fin and death ſhall be no more! 


Now to God the Father, God the Son, 
and God the Holy Ghoſt, three perſons and 
one God, be aſcribed all honour, might, 
majeſty, and dominion, for ever and ever. 
Amen. 
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sERMON VI. 


See res v. 19. 


A. e eee many were nad 5 


RISES eee 


HESE words contain an aſſertion of 
What is the ſur and ſubſtance of all 
revealed religion, viz. our Fall in Adam, and 
our Recovery in Jeſus Chriſt. The conſi- 
deration of theſe is by no means foreign to, 
but cloſely conneted with, the preſcribed 
ſubject of - theſe Lectures. In my former 
diſcourſe I endeavoured to ſhew, that theſe 
intereſting events are the grand ſcope and 
end both of the Old and New Taſtament, 
inſomuch that without admitting the reality 
and connexion of them, it is impoſſible to 
have any rational underſtanding or conſiſtent 

H belief 


d 


1 
belief of the holy ſcriptures. With this 
view, I, in the firſt place, ſtated the meaning 
of my text, by illuſtrating, from the tenor 
of holy ſcripture, the connexion therein aſ- 

ſerted between Adam and Jeſus Chriſt. And 
proceeded, 

2dly, To enforce the belief of the former 
of theſe, viz. the Fall of our firſt parents, 
and the degeneracy and corruption of our 
nature conſequent upon it, by ſhewing its 
credibility, and detecting the fallacy of the 
cavils that have been made againſt it. The 
buſineſs, therefore, of my preſent diſcourſe 
is to evince the truth and certainty of our 
Redemption by Jeſus . This I gh 
”_ to do, | 


= Firſt, By laying before' you the fripture- 
doctrine on this point; and, 


To n By anſwering the abjetions 
which unbelievers and miſbelieyers have 
made againſt it. 


The 
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The ſeripture· doctrine i is plainly this, viz; 
that our Redeemer is the eternal Son of God, 
who, in the fulneſs of time, aſſumed our na- 
ture into a- perſonal union with the divine; 
and, by laying. down his ſpotleſs life for us 
ſinners, and becoming obedient unto death for 
us, even the death of the croſs, gave himſelf 
4 ranſam, and a ſacrifice for the fins of the 
iobole world, It was foretold by the prophet 
Iſaiah, that he ſhould be wounded for aur 


tranſgreſſions, and bruiſed for our iniquities 
that the cle iſenen: of our peace ſrould be aper 
bim, and that by. his ſtripes ur ſhould: be 
healed *. Agreeably to this, our bleſſed Sa- 
viour himſelf declares, that for this end came 
he into the world, to lay down his life for us +; 
to ſuffer, as it was foretold of him by the pro- 
phets 4; and, being lift up, to draw all men 
unto bim . Accordingly, we are taught by 
St. Paul, that in due time Chriſt died for the 
ungodly, the juſt for the gunjuſt ; and that be 


died for All\. - 
® Iſa, lil, + John x. 15. t Luke xxiv. 26. 
$ John xii, 32- | Rom. v. 6. 


H 2 Thus 
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Thus was He the willing ſubſtitute of 
linful mankind, accepted and appointed by 


his heavenly Father! God ſpared not his own 
Son, but delivered him for us all ®, 


him to be the propitiation for our fins +. With- 


out blood (ſays the apoſtle to the Hebrews) 


there ts no remiſſion . And becauſe the life of 


all b is the blood, this, therefore, our will. 
ing Sabſtitute (who was graciouſly accepted 


in our ſtead) was to pay for us, to redeem us 


from death, temporal and ſpiritual, and to 


purchaſe for us eternal life and happineſs. 


Thus St. John ſays, that the blood of Yefits 
Chrift cleanſeth us from all fn: and again, 
that be waſhed us from our fins in his oun 
God \|. And St. Paul aſſures us, that we are 


ſanttified through the offering of the body of 


= - - 
* 
5 2 ” Cows i 
Ls . 


Feſus Chrift, who gave himſelf for us an fer- 
ing and a facrifice to God; and that after he 
had offered One Sacrifice for fins, for ever ſat 
down on the right band of God J. 


® Rom. viii. 32. # 1 John iv. | 1 Heb. ix. 22. 
john i. Rev. i. 5. q Heb, x. ONT ON 


What 
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What words can be plainer than theſe, to 
aſſure us that our bleſſed Saviour's death was, 
in the ſtricteſt and moſt proper ſenſe, a /a- 
crifice ? Nay, which is more, the only ſacrifice 
[truly ſuch, that ever was, or will be, offered 
to God, or accepted by him; becauſe this 
alone is] in itſelf propitiatory and meritorious, 
This, being the [Asli] price of our re- 
demption in the divine councils, was, imme- 
diately upon the fall, on man's being admit- 
ted into covenant with God, applicable to all 
men (upon the conditions of faith and repent- 


ance) from Adam to the end of the world. 


Thus is Chriſt, in the divine decree, the 

Lamb ſlain from the foundation of the world. 
And here we are naturally led to conſider 
the hiſtory and antiquity of ſacrifices in ge- 
neral, which will give freſh light, if more be 
wanted, to our preſent ſubject. The facred 
hiſtory informs us, that the practice of offer- 
ing ſacrifices is as old as the time of Cain and 
Abel; conſequently, we may conclude as old 
as immediately after the fall; that it was a 
part of the law of Moſes ; and that it pre- 
a: vailed 
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vailed univerſally in the gentile world. From 
theſe premiſes it ſeems evident, that the of- 
fering of ſacrifices was originally no human 
invention, but a divine inſtitution ; for it is 
abſurd to think that mankind ſhould at any 
time (much more in the beginning of the 
world, before they. had loſt the knowledge 
of the true God) preſume to propitiate the 
Deity by any offerings conſidered as gifts or 
bribes, or to appeaſe his wrath by the death 
of a brute animal, It is therefore a moſt 
_ reaſonable concluſion, that fince the ſacrifice 
of Chriſt, once offered, is the propitiation for 
the fins of the whole world, God was graciouſly 
pleaſed, immediately after the fall of our firſt 
parents, expreſsly to inſtitute ſacrifices as re- 
lative to, and typically repreſentative of, the 
great and only meritorious expiation ; appoint- 
ing theſe to be the ſeal of the "covenant of 
grace and mercy, and the means of mutually 


ratifying it between God and man, until the 
grand Sacrifice ſhould in due time be offered. 
In this view, we clearly ſee the origin and 
uſe of facrifices; that how inſignificant ſo- 

ever 
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ever they would have been, if the invention of 
men, yet when appointed by God himſelf to 
fallen man, as a fœderal rite, with an afſu- 
rance that the offering them, with faith and 
an obedient heart, ſhould be accepted as an 
atonement, they muſt afford the greateſt com- 
fort, and be an effectual means of perſevering 
obedience. 

What degree of knowledge of the great 
Anti- type prevailed among the bulk of man- 
kind, under the patriarchal and jewiſh dif- 
penſations, is here an unneceſſary enquiry. 
It is ſufficient for us to know that they did 
point to it, and that they were accepted by 
Almighty God only on that account. With 
regard to thoſe which were commanded by 
Moſes, the relation of them to that of Chriſt 
is beyond doubt certain to every one, who has 
read the levitical law ; for, to paſs by the 
daily ſacrifice and the paſſover, what a ſur- 
'priſing reference, in many minute particulars, 
has the ſolemn annual expiation, performed 
by the high-prieſt; to the ſacrifice of our 


bleſſed Saviour on the croſs l. For this, I muſt 
H 4 refer 
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refer to the ſixteenth chapter of Leviticus, 

which contains the whole of that divine or- 
dinance. The high- prieſt is there directed 

to lay his hand upon the head of the ſcape- guat, 

and to confeſs over him the fins and tranſgreſſions 

of the children of Iſrael, that be might bear 

upon him all their iniquities, How plainly 

does this point to Him, on whom the Lord 

hath laid the iniquity of us all * ! and who him- 

felf bare our fins in his own body + Another 
particular, in the ſolemnity of that day, was, 

that the high-prieſt was, only on that day of 

= the year, to enter into the moſt holy place with 
the blood of the ſacrifice, which he had gfered 

for the fins of the people. How clearly does 

this repreſent Jeſus Chriſt, firſt offering 
himſelf for de /ins of the world, and then 
aſcending, with his own blood, into the m 
boly place, not made with bands, to make inter- 
cefſion for us! This is fully applied by the 
inſpired apoſtle himſelf ; Chriſt, ſays St. Paul, 
bs not entered into the moſt holy places made with 

\ bands, which are the figures of the true ; F but 


* Ja. liſ i. F x Peter ji. 24. 


into 
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into Heaven itſelf, now ta appear in the pre- 
fence of God for us, Nor yet that he ſhould 
offer himſelf often, as the high-prieſt entereth 
into the holy place every year with the blood of = 
others, for then muſt be often have ſuftered | 
ſince the foundation of the world ; but now once 
in the end of. the world hath he appeared, to 
put away fin by the ſacrifice of bimelfe. It 
31mg impoſſible for any one, who 
reads the Old and New Teſtament with any 
degree of underſtanding and attention; who 
compares the law and the prophets with our 
bleſſed Saviour's own declaration concerning 
himſelf, and with the evangelical hiſtory of his 
paſſion, and t:e apoſtles' references to them, 
particularly thoſe of St. Paul in his epiſtle to 
the Hebrews; I fay, it ſeems impoſſible for 
ſuch an one to doubt whether the holy ſcrip- 
tures of the Old and New Teſtament center 
in this great and comfortable truth, viz. that 
the death of Chriſt is, in the ſtricteſt and 
propereſt ſenſe of the word, 4 Sacrifice for 
the fins of the whole world — that, as by one 


* Hebrews ix. 24, &c. 


man s 


1 
man's diſobedience [the] many were made ſin- 
ners; ſo, by the obedience of one, ſhall 1 
many be made righteous. 
Having thus endeavoured to aſſert and 
prove what is the ſcripture - doctrine of our 
redemption, I proceed, as I propoſed, 


Secondly, To anſwer the objections which 
| unbelievers and miſbelievers have made 


againſt it, 


The firſt queſtion which perverſe infidelity 
will here aſk is this, viz. Whyrepentanceand 
obedience, for the future, are ot of themſelves 
a proper ground of forgiveneſs and accept- 
. ance with God, without any atonement or 
propitiation ?” To this we. anſwer, that re- 
pentance and ſincere obedience, for the future, 
are neceſſary conditions in every- offending 
moral agent towards the divine- pardon and 
acceptance, and they are accordingly made 
the expreſs terms of the goſpel-covenant; 
but “ that theſe can merit acceptance, or 
give us a title to it,” lays upon them to prove 
| 3 as 


13 7] 


as well as aſſert: and, in order to prove this, 
they muſt demonſtrate that Almighty God 
may (conſiſtently with his moral attributes 
as governor of the univerſe) make laws to 
no purpoſe; and, by neglecting to enforce 
the ſanctions of them, ceaſe to be governor 
of the world | The Judge of all the earth will 
certainly do right. ſinleſs and obedient erea- 
tures will ever be the objects of his favour, 
and will merit a reward ; impenitent ſinners 
the objects of his eternal diſpleaſure and pu- 
niſhment : penitent ſinners, therefore, can at 
beſt hope only for a middle condition between 
theſe two, proportioned to the good or evil 
that ſhall have prevailed in their conduct. 
But what comfort will this afford, when we 
conſider that repentance and imperfe& obe- 
dience, for the future, is ſo far from an amends 
or ſatisfaction for our paſt offences, that it 
cannot recommend even itſelf to the divine 
approbation ? And if we conſider farther the 
corruption and degeneracy we now. labour 
under, as conſequences of the fall; how un- 
able we are, of ourſelves, to repent, amend, 

and 
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and obey ; how can we doubt of the need of 
2 Mediator and Redeemer ; not only to ſatisſy 
the divine juſtice, and ſo make pardon con- 
ſiſtent with it; but to purchaſe for us ſuch 
grace and afliſtance as may, conſiſtently with 
our free-agency, be a balance to the corrup- 
tion of our nature, and help us forward in 
the paths of obedience? Where then is the 
abſurdity that the God and Ruler of the uni- 
verſe, in order to aſſert his ſovereignty through 
the whole intelligent creation, to ſecure the 
dignity of his laws, and, conſequently, the 
eternal happineſs of his creatures, did not 
admit us, his rebellious ſubjects, to a freſh 
trial, without ſome mediation and ſatis faction 
done to his juſtice. and holy law ? What if 
the merits and interceſſion of his eternal and 
only-begotten Son were requiſite to ſo great 
and infinite a purpoſe, as not only to procure 
us a futurity better than non-exiſtence, but 
to reſtore our bodies to life and immortality 
through the grave and gate of death, and the 
whole man to a capacity of regaining a para- 


ns 7} 
diſe, infinitely more glorious than that he 
fieſt loſt, eternal in the heavens / 

This is the animating proſpect which re- 
yelation ſets before us, removing the deſpond · 
ence of frail, degenerate creatures; raz/ing us 
again to a truely hope by the reſurrection of our 
Lord and Savitur Jeſus Chriſt, In vain will 
infidelity (never to be ſatisfied) object to this 
amazing inſtance of divine love that it is 
puniſhing, the innocent for the guilty.” If 
our bleſſed Redeemer had been compelled to 
undergo this puniſhment, the objection would 
have had ſome force; but ſince the under- 
going it was his own voluntary choice and 
offer, fince his heavenly Father graciouſly ac+ 
cepted Him a willing proxy and ſubſtitute, 
ſuch a method of redemption is ſo far from 
unfit or unworthy of God, that it is the moſt 
glorious diſplay at once of his mercy and juſ- 
| tice; ſuch as divine wiſdom only could con- 
trive, and almighty power effect ; 

Happy were it, comparatively ſo at leaſt, 
for the cauſe of our holy religion, it objectione 
of this ſort came only from thoſe, who avow- 

edly 
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edly reject all revelation ; but we find even 
profeſſed believers of the goſpel denying and 
explaining away its ſalutary truths. The 
ſeripture - docttine of atonement has been op- 
poſed by writers of this claſs. - They would, 
indeed, perſuade us, that all expreſſions of 
this ſort in the epiſtles of St. Paul, and of the 
other apoſtles, are only figurative alluſions, 
accommodated to the Jewiſh notions and pre- 
judices. We readily grant that many of the 
expreſſions are figurative; but ſtill the quei- 
tion is, what is the plain, literal truth aſſerted 
in theſe figurative forms of ſpeech ? For in- 
ſtance, when it is ſaid that we are waſhed in 
the blood of Chriſt,” the expreſſion is figurative; 
the literal truth affirmed in it is, not © that 
Chriſt taught us ſuch doctrines and precepts 
as will procure us, if we follow them, the 
forgiveneſs of our fins ;”” but © that he ſhed 
hits blood to be aranſom for the fins of the world.” 
So again when it is ſaid that Chrift bare our 
ſins, and that the Lord hath laid on him the 
miguity of us all; theſe are figurative ex pref- 
ſions, but they contain a ſtrict and literal 
ä truth, 
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truth, viz. that © he bare the puniſhment of our 
Ans; or, * that be ſuffered in our lead.“ 

The force of all this they try to evade, by 
minute criticiſms upon a few words. Thus 
they ſay that by dying for us is meant not in 
our flead, but on our account; and- that the 
word in the Old Teſtament which we tran⸗ 
flate to make an atonement, ſignifies primarily 
to cover over ; and therefore, ſay they, Chriſt 
covered our ſins, but did not Juffer the puniſh= 
ment of them. What trifling is this to favour 
a preconceived opinion, in oppoſition to the 
whole ſcope and connexion of the Old and 
New Teſtament, which admits of Chriſt's 
dying on our account no otherwiſe than in our 
flead ; nor of his covering our fins in any other 
ſenſe than undergoing the penalty of them! 

So, in the New Teſtament, theſe writers 
would perſuade us that the words of St. Paul 
to the Romans *, rh xa/arruyy Adboper, do 
not ſignify, as we render them, received the 
atonement, or reconciliation; but ſhould be 
tranſlated have obtained a converfion to God. 


» Rom, V. 11. 


Thus 
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Thus they would deprive our Redeemer of 
his prieſtly office, and regard him only as a 
teacher and lawgiver ; as if there needed no 
more to reconcile us to God, than the efficacy 


of our repentance and imperfect obedience 
for the future. But it is certain that the 
word x«Jaxuy1 ſignifies primarily, as its de- 
rivation proves, nothing but a commutation 
or exchange between contracting parties of 
one. perſon or thing inſtead of another; and 
hence it comes to ſignify @ reconciliation. The 
abſurdity therefore of the ſocinian interpre- 
tation of theſe words of St. Paul is very evi - 
dent and flagrant. Many more inſtances might 
be produced of ſcripture words thus tortured 
by them, to bring them to a conformity to 
their prejudices. 

But it is nothing ſtrange that they, who 
believe our bleſſed Saviour to be only a crea- 
ture, or perhaps a mere man, ſhould thus la- 
| bour to interpret away the doctrine of our re- 
demption : for how could a mere man be ca- 
pable of redeeming his brethren ? Nay, what 
creature, however innocent, or high in order 

and 
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and perfection, could pay the ranſom, and be 
the propitiation for the ſins of the world ? 
God faw that there was no man, no crea- 
ture, could be the interceſſor, therefore bis 
own arm brought ſalvation ! The Son of God 
aſſumed our nature, and, by the infinite dignity 
of his perſon, gave ſufficient worth and value 
to thoſe ſtripes, by which we are healed, and 
ſo reconciled us to his heavenly Father. If, 
then, the notion of a vicarious puniſhment 
will bear the teſt of ſcripture, theſe oppoſers 
of the doctrine of the catholic church have 
nothing left but to join the clamour of un- 
believers againſt it, as being myſterious. To 
any objection of this kind, they will find a full 
and ſatisfactory anſwer in the firſt of the ex- 
cellent ſermons publiſhed by our worthy 
* Dioceſan, who there obſerves and proves, 
with great ſtrength of argument, that Al- 
mighty God cannot ſhew mercy and pardon 
to ſinners, without a myſtery. * Moſt cer- 
tain it is (ſays the Biſhop) that if God be 
reconciled to ſinners, ſatisfaction muſt be 
made to his juſtice ; for he may as well ceaſe 
* Biſhop Sherlock. 

I to 
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to be God, as ceaſe to be juſt. Whatever 
ſatisfaction is made, it muſt be founded in 
the reaſons of his own juſtice, i. e. of juſ- 
tice directed by infinite wiſdom. The reaſons 
of ſuch juſtice we cannot comprehend, and 
therefore we muſt be ſaved by means that 
are myſterious to us, or God muſt. give us 
infinite wiſdom to comprehend the reaſon of 
his juſtice. - You ſec, then, that from this 
notion of religion, as containing the means 
by which God reconciled himſelf to the 
world, it is ſo far from being abſurd to ſup- 
poſe it in ſome parts myſterious, that it is not 
poſſible it ſhould be otherwiſe.” What re- 
mains, then, but that, with humble grati- 
tude, we joyfully embrace this important 
truth, viz. that we are reconciled to God the 
Father, through the ſacrifice of his Son, That 
we regard our bleſſed Redeemer not only as 
our Prophet, or inſtructor in the rules of 
moral duty; but as our infinitely merciful 
High-prieſt, who offered Himſelf the ranſom 
and propitiation for us ; and alſo our King, 
and. as ſuch our ee lawgiver and judge. 

| 3 And, 


* 
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And, fince we are aſſured that each perſon, 
in the ever - bleſſed Trinity, bears a part in the 
great work of our redemption, let us be 
careful to diſcharge thoſe duties, which we 
owe reſpectively to each of the co-eternal 
Three. Let us addreſs the Father in the 
name, and through the merits and inter- 
ceſſion of his Son! Let us honour the Son even 
as we hanour the Father ! Let us implore of 
the Holy Ghoſt, the Comforter, his divine 
influence and affiſtance | Let us be conſtant 
in the uſe of the means of grace, continuing 
ftedfaſtly in the apoſiles doctrine and fellowſhip, 
and in breaking of bread, and in prayer! Let 
us, with the holy church throughout the 
world, adore the conſubſtantial and co-eter- | 
nal Trinity in Unity; even “the Father of 
an infinite majeſty; his honourable, true, and 
only Son; alſo the Holy Ghoſt the Com- 
forter; living and reigning one God world 
without end | But let us beware of reſting in 
a dead, unoperative faith ; for how ſhall we 
eſcape if we neglett ſo great ſalvation ? Let us 
| apply the divine knowledge and help vouch- 
I 2 ſafed 


„„ 
Gafed us to its only true end, the ſalvation of 
our ſouls, by living godly, righteouſly, and ſo- 
berly in this world, and in the habitual prac- 
tice of thoſe moral dutics, which are the goſpel 
terms of acceptance. Thus we ſhall afſuredly 
obtain the prize of our high calling ; looking 
unto Jeſus the Author and Finiſher of our faith, 
wwho for the joy that was ſet before him, en- 
dured the croſi, deſpifing the ſhame, and is ſet 
down on the right hand of the throne of God! 
If we thus look for him, when he ſhall come 
again to judge the earth, we ſhall be made 
partakers with him in his heavenly glory, 
through all the ages of eternity)! 


To him, therefore, with the Father and 

the Holy Ghoſt, three perſons in one eternal 

Godhead, be aſcribed all honour, might, 

majeſty, and dominion, for ever and ever. 
Amen. 


SERMON 


S ERMON VII. 


Sr. JOHN xv. 13, 14, 18. 


When He, the Spirit of Truth, is come, be will 

guide you into all truth; for be ſhall not ſpeak 
| of himſelf; but whatſoever he ſhall hear, that 

ſhall he ſpeak ; and he ſhall ſhew you things 
to come. He ſhall glorify me; for he ſhall 
receive of mine, and ſhall ſhew it unto you. - 
. All things that the Father hath are mine; 
therefore ſaid I, that he ſhall take of mine, 
and ſhall ſhew it unto you. 


I N my two firſt lectures, I conſidered the 
truth and importance of the doctrine of 
the ever-bleſſed Trinity in Unity; in my two 
next, the real and eſſential divinity of the 
Son of God, and the perſonal union of the 
divine and human natures in him: the ſub- 
ject of my two laſt was the doctrine of the 
Fall and Redemption of mankind, in which 
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I endeavoured to prove, in oppoſition to the 
ſocinian hereſy, the fa& both of our Fall in 
Adam, and of our Recovery in Jeſus Chriſt ; 
that on the reality and connexion of theſe two 
great events the whole of revealed religion 
turns; that on theſe the truth and conſiſt- 
ency of the books both of the Old and New 
Teſtament manifeſtly depend. Hence it ſol- 
lows that the doctrine of the Trinity is the 
doctrine of our redemption and ſanctification; 
for ſince each perſon of the co- eternal Three 
bears a part in this great work, the diſcovery 
of a diſtinction of perſons in the Godhead is 
inſeparable from the revealed knowledge of 
our redemption, and of the ſame ee | 
importance, 

Having therefore confidered the nature and 
perſon of our bleſſed Redeemer, I proceed to 
confider the Holy Ghoſt in the ſame reſpects, 
viz, as to his nature and perſon ; and ſhall 
9 to ew, 


Fun, That the Holy Ghoſt is a perſon, 
diſtinct from the Father and the Son. 


Secondly, - 


{ 133 } 


"Secondly, That he is a divine perſon, truly 
Go, in unity of eſſence with the Fa- 


ther and' the Son; in the proving of 


which, his office of inſpirer, enlightener, 
and ſanctifier of the faithful will "_ 
. " yr And N 
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"Firſt I aſſert, That the Hol Ghoſt 17 a 


perſon, diſtin& from the Father and the Son. 


In oppoſition to this ſcriptural and catholic 
doctrine, the Sabellians and Socinians teach 
that the Holy Ghoſt is not a perſon; but the 
mere power, efficacy, and operation of God 
the Father: or, if the term Holy Ghoſt is 
ſometimes uſed to ſignify a perſon, they ſay 
it is no other than God the Father, conſi- 
dered as operating by his divine power and 
influence ; which is all that they mean by 
_ Spirit. 

To this perverſion of PTE POL] 
the words of our bleſſed Saviour, which I 
have choſen for my text, ſeem alone and 
without a comment a full and ſufficient an- 
r : When He, the Spirit of Truth, is come, 


I 4 He 


f 
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V will guide you into all truth: for He ſbal! 
nat ſpeak of Himſelf ; but whatſoever He ſhall 
bear, tbat ſhall He ſpeck. The perſonality 
of the Holy Ghoſt is here aſſerted in the 
i terms, when Hz i, come, He will 
guide you, &c. and that this perſon here ſpo- 
ken of is a diſtin& one from the Father, and 
alſo from the Son, js evident from the words 
immediately following, viz. Hz ſhall not ſpeak 
of H1MszLy ; but whatſoever He ſhall hear, 
that ſhall Hz ſpeak. —He ſhall receive of mine, 
adds our bleſſed Saviour, and ſhall ſhew it unto 
you; Now, theſe words can never be ſpoken 
of God the Father, the fountain of deity, from 
whom the Sgn and the Holy Ghoſt are de- 
rived by an eternal generation and proceflion; 
and to whom they are ſubordinate, though 
co-equal, and in divine majeſty co eternal. 
Whatſoever the Father dotb, he doth of himſelf. 


It were very abſurd and impious to ſay of him 
that be ſhall not ſpeak of himſelf, And as he 
js of none, ſo he cannot receive of any, It 
would, therefore, be a ſtrange inverſion of 
the order of the divine perſons to imagine the 

Son 
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Son ſaying of the Father, He fball receive 
of mine, and ſhall ſhew it unte g. 
I obſerve farther, that theſe words, as they 
cannot be ſpoken of God the Father, fo nei- 
ther can they of the mere power and efficacy 
of the Father ; for, by what figure of ſpeech 
can a mere power and efficacy be ſaid to re- 
ceive any thing of one, and ſhew it to another? 
Neither can the Spirit here ſpoken of mean 
the perſon of the apoſtles inſpired by the 
Spirit, (as the Sociniang have been driven to 
fay it ſometimes ſignifies) for then theſe words, 
He ſball ſhew it unto you, muſt mean that the 
apoſtles ſhall ſbew it unto themſehyes.” And if 
the Holy Ghoſt, the Spirit of Truth, cannot, 
in this text, ſignify either God the Father, 
or the mere power of the Father, or the 
perſons influenced by that Spirit, it evidently 
follows that the Holy Ghoſt is a real perſon, 
diſtinct from the Father and the Son. 
But, notwithſtanding this clear proof of 
the perſonality of the Holy Spirit, the Soci- 
nians yet perſiſt, and ſay that this way of 
ee is only a proſopopeia, by which it is 
. uſual 
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uſual to perſonaliſe a mere power or quality. 
And, as an inſtance which they think parallel, 
they bring what St. Paul ſays of Charity, 
Charity fuffereth long, and is bind v. To con- 
firm this, they tell us, that though the Holy 
Spirit is often ſpoken of as a perſon, yet ſome 
ſome things are ſaid which ſeem inconſiſtent 
with perſonality, particularly where the Holy 

4 19 eee eee Ponres out, a. | 
nnguiſbed. 

To this we anſwer, by e thi 
the gifts of the Holy Ghoſt are frequently in 
ſcripture called the Holy Ghoſt, by putting 
the cauſe for the effect; a figure much uſed, 
on account of its ſtrength and elegance, both 
by ſacred and profane writers, But, to ſhew 
the emptineſs of this objection, we need only 
obſerve, that it may juſt as well be urged to 
_ diſprove the perſonality of the Son of God; 


for of him alſo ſome things are ſaid, which, 
literally underſtood, cannot be applicable to 
a perſon; as, for inſtance, where we are com- 
manded to put on the Lord Jeſus Chriſt . 
I Cor. xiii. 4, Ke. f Rom. lll. 14. 
| Now, 
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Now, would not any Socinian fay that this 
is a very abſurd, fallacious, and inſincere way 
of arguing againſt the perſonality of Jeſus 
Chriſt ? 

Hence it manifeſtly appears, directly con- 
trary to the ſocinian notions, that when the 
Holy Spirit is ſpoken of in ſcripture as a 
perfon, then the literal truth is aſſerted; but 
when the ſame word is uſed fo as not to ſig- 
nify the perſon of the Holy Ghoſt, it muſt 
then be underſtood, figuratively, of the gifts 
end weer 
ever-blefſed Trinity. 

. hls hae NG 
with pointing out one very remarkable cir- 
cumftance in the words of my text, which, 
to the learned reader of the New Teſtament, 
muſt ſeem itſelf a decifive proof of the per- 
ſonality of the Holy Ghoſt, viz. of joining 
the word Ilvzouue (which is of the neuter 
gender) to Eros, a pronoun of the maſculine; 
Oras is i>by Exiwo; 76 Ilveuue; the ſenſe of 
which can be only, ben Hz, (that perſon). 
the Spirit. Agreeably to this, St. Paul, in 

his 


( 4 
- epiſtle to the an. writes, We 


6517 AS“. 
e as I propoſed, 


Secondly, The true and proper divinity of 
the Holy Ghoſt ; and to bring together 
the ſcripture proofs that this third per- 

- fon in the Trinity is very God, in unity 

of eſſence with the Father and the Son.. 


Here our controverſy is with the Arians; 
as, in my former head of diſcourſe, it was 
with the Socinians. Now theſe different op- 
poſers of our doctrine are agreed in rejecting 
the belief of a trinity of perſons in the God- 

head, but contradict one another in their in- 
terpretation of the ſcripture, in order to ſup- 
port their common prejudice. The Socinian 
finds it taught in ſcripture, tov plainly to be 
denied or doubted, that the power of the 
Holy Ghoſt is the power of God; and that 
the attributes and works of the Holy Ghoſt 
are the attributes and works of God: and 


Epheſ. i. 13, 14. 


| therefore 


* 


therefore that the perſon of the Holy Ghoſt 
muſt be God; but, as he denies that the 
Deity exiſts in more perſons than one, he 
fays that the Holy Ghoſt, as a perſon, is no 
other than God the Father. Ri 2448 
On the other hand, the Arians ſee in a 
clear light the paſſages of ſcripture which 
prove the perſonality of the Holy Ghoſt, diſ- 
tinct from the Father and the Son ; but, as 
they agree with the Socinians in the funda» 
mental error of rejecting the doctrine of three 
perſons in one divine eſſence, they fall into 
an oppoſite, conſequent error, and aſſirm that 
the Holy Ghoſt is a creature ; becauſe, ac - 
cording to the notions of both, a perſon diſ- 
tinct from the Father muſt be another being, 
and a being diſtin& from the Father muſt be 
a creature. Happy were it if the Socinian 
would add to his belief that the Holy Ghoſt 
is a perſon diſtin from the Father and the 
Son; and the Arian to his, that the Holy 
(Ghoſt is truly and eſſentially God; and thus 
both of them become ſound believers, with 

the 
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the catholic church, in the doQrine of three 
-perſons in the unity of the Godhead, ' 

I go on, therefore, in confutation of the 
arian hereſy, to affirm, that the ſcriptures 
give to the Holy Ghoſt the name and attri- 
butes of God ; and do accordingly aſcribe .to | 
him thoſe works and operations, which are 
Proper to, 'and incommunicable from, the 
Supreme Being. The holy Pſalmiſt ſays that 
the children of Iſrael provoked the moft high 
Co Now, the prophet Iſaiah and the 
apoſtle St. Paul both declare that this moſt 
high God was the Holy Spirit: They rebelled, 
and uered bis Spirit, ſays Iſaiah +: and St. 
Paul writes to the Hebrews thus; Wherefore, 
at the Holy Ghoft ſaith, To-day if ye will bear 
His voice, harden nat your heartsz as in the 
provocation, in the day of temptation in the 
ilderneſt; when your fathers tempted me, 
proved me, and ſaw my works forty years t. 
The ſame apoſtle, ſpeaking to the Corinthians 
of the various ſpiritual gifts, ſays, that they 

* Pſalm Ixxviii. 18, 41, 57» 7 Iſa. Ixili. 10. 
1 Heb, iii. 7, 8, 9. 


arg 
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are given by the One Gad, who worketh all in 
all: and adds, all theſe 1worketh that one and 
the folf-ſame Spirit ®. 

And, as the name of Janoras is given 

to the Holy Ghoſt, ſo are the attributes alſo. 
St. Paul ſtiles him the Eternal Spirit +. The 
Pſalmiſt aſcribes to him omnipreſence; Whither ' 
ſhall I go then from thy Spirit 4 ? St. Paul 
fays, Know ye not that ye are the temple of God, 
and that the Spirit of Gad diwelleth in you \? 
And, Know ye not that your body is the temple 
of the Holy Ghoſt ||? It is certain, then, that 
the temple of the Holy Ghoſt is, with St. Paul, 
the temple of God: And what inhabitant, but 
the eternal God, can make any thing to be'a 
temple? The fame inſpired writer declares - 
that the Spirit ſearcheth all things, yea, the 
deep things of God J. Can He, who ſearcheth 
all. things, even the deep things. of God, be a 
creature? Who knoweth, continues St. Paul, 


the things of a man, ſave the ſpirit of a man 
. x Cor. xii. 6, 11. | 7 Heb. ix. 14 t Pſal. 


XXXIX. 6. 5 2 Cor. iii. { Chap. vi. 
q 1 Cor. ii. 10. 
wt; which 
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which it in hin] even ſo the things of Gad 
knoweth no man, (ovdu;, no one) but the Spirit 
G By this illuſtration of the apoſtle, 
it is indiſputably evident that the Spirit of 
God is in God, and of the eſſence of God, 
as much as the ſpirit of a man is in man, ard 
of the eſſence of man. 

Another proof of the real divinity of the 
Holy Ghoſt may be taken from the words of 
St. Peter to Ananias, Why hath Satan filled 
thine heart to lie to the Holy Ghoſt ? Thou haſt 
not lied unto men, but unto God +. To evade 
the force of this paſſage, in its natural inter- 
pretation, as well as the tenor of holy ſerip- 
ture, which aſcribes to him the divine attri- 
butes, the Arians tell us, that the apoſtle, 
St. Peter, ſpeaks here of the Holy Ghoſt as 
a vicegerent of God; and that in lying to 
him, therefore, be lied unto God in the ſame + 
ſenſe as when it is ſaid, He that deſpiſeth, de- 
ſpiſeth not man, but God t. To this forced 
conſtruction, a better or conciſer anſwer can- 


* x Cor. ii. 11/ f Acts v. 3, 4. 1 1 Theſſ⸗ 
iv. 8. 


not 
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not be given, than in the words of the learhed 
ind judicious Biſhop Pearſon. ** If, indeed, 
(fays he) the apoſtle would have aggravated 
the fin of Ananias with full propriety, in the 
ſenſe of theſe expoſitors, he muſt have ſaid, 
«Thou hafl not lied unto nen, nor unto the 
Spirit of God, but unto God,” But ſince there 
is no contraſt between lying to the Holy 
Ghoſt, and lying to God, as there is be- 
tween lying to man, and lying to God, it 
muit be allowed by them, that he could lie 
unto God no otherwiſe, than as he lied to 
the Holy Ghoſt; and therefore that the | 
_ Ghoſt is God. 

And, as the name and attributes of the | 
Supreme Being are in ſcripture given to the 
Holy Spirit; ſo are likewiſe aſcribed to him 
| thoſe works and operations, which God alone 
can do: as, firſt, creation; for the Almighty 
Father created all things not only by his Word, 
but by his Spirit. We read that the Spirit 
Gad moved upon the face of the waters ®z 
and; in the book of Job, ang 


Gen. i. 2. 9:7 
K 1 


t 
hath garniſhed the heavens *, And, as the 
Holy Spirit was, together with the Father 
and the Son, the Creator of the natural world, 
« of all things viſible and inviſible ;” fo, if 
we confider him in his peculiar office and 
character as the Enlightener and Renewer of 
the moral world, it will be a proof, no leſs 
convincing, of his eſſential Godhead, He, 
who inſpired the holy prophets and apoſtles, 
and endued them with miraculous powers; 
He, by whom every faithful member of 
Chriſt's church is regenerated and ſanctified, 
muſt be truly God. As a creature cannot 
make a creature; ſo He, who reneweth and 
 ſanctifieth all the people of God; He, who 
direteth the wills and affections of every 
man upon earth, muſt be onmiprefent, and 
the Searcher of hearts, 
Another argument for the eſſential divinity 
of the Holy Ghoſt may be drawn from the 
worſhip, which is commanded to be paid to 
him. The form of - baptiſm, which our 
bleſſed Saviour preſcribed to his church +, 
® Job xxvi. 13. 1 Matt. xxvili. 
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is alone a ſufficient proof that the Holy Ghoſt 
is, together with the Father and the Son, in 

the ſame divine adoration, to be worſhipped 
and glorified. In this ſacred rite, we make 
profeſſion of the fame faith and truſt in, and 
promiſe the ſame obedience to, him, as we 
do to the Father and the Son, To ſuppoſe 
any difference in the nature and efſence of 
the Holy Ghoſt, or any diſtinction but that 
of order and perſonality, conſiſtent with his * 
co- eternal unity of eſſence with the Father 
and the Son, is offering great violence to the 
ſenſe of the form of baptiſm, and indeed to 
the tenor of the ſacred writings, ' As to the 
arian notion of ſupreme and inferior worſhip, 
the one to be paid to the Father, the other 
to the Son and Holy Ghoſt, (whether they 
call this latter divine worſhip or not,) I have 
conſidered it in a former diſcourſe; and ſhewn 
that this is making Chriſtianity only a new 
ſyſtem of polytheiſm and idolatry, and reject- 
ing a myſterious truth, to embrace mm 
contradiction. 


” 4 | And, 


| 
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And, as we were at firſt initiated into the 
Chriſtian religion by the worſhip and invo- 
cation of the Holy Spirit; ſo we muſt, if we 
would act conſiſtently, continually implore of 


the ſame divine perſon grace and aſſiſtance in 
our Chriſtian progreſs. Agreeably to this, St. 


Paul, in the concluſion of his ſecond epiſtle 
to the Corinthians, prays, on their behalf, 
for the communion of the Holy Ghoſt, as well 
as for the grace of our Lord Jeſus Chrift, and 
the love of God the Father. And the ſame 
apoſtle to the Romans aſſerts his truth and 
fincerity, in theſe words, My conſcience bearing 
me witneſs in the Holy Gba v. This is inter- 
preted by judicious commentators + as an 
oath addrefſed to the Holy Ghoſt, as the 


Searcher of hearts, and therefore an high act 


of religious worſhip to him, as God. 

But I forbear to multiply proofs on that 
head, after What has been offered in my for- 
mer diſcourſes on the doctrine of the Trinity, 


and the divinity of the ſecond perſon: for if 


„ Bom. I. 1. 1 Vide Whitby and Bur itt in loc. 
* the 
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the prejudice againſt the credibility of the 
Deity exiſting in more perſons than one be 
once removed, and the Son's. co- eternal exiſt- 
ence with the Father eſtabliſhed, it will be 
no eaſy matter to ſuſpend our belief of the 
co- eternity of the Holy Ghoſt likewiſe; and 
J think I may ventuae to aſſert, that there 
have been very few perſons, if any, who be- 
lieved the eſſential Godhead of the Son, and 
did not believe the ſame of the Holy Spirit. 
All that now remains to be obſerved as to 
the ſcripture- doctrine, concerning the Holy 
Ghoſt, is, That he proceedeth from the 
Father and the Son; that as ** the Son is 
of the Father alone, not made, nor created, 
but begotten by an eternal generation ; ſo 
the Holy Ghoſt © is of the Father and of 
the Son, not made, nor created, nor begot- 
ten, but proceeding” by an eternal proceſſion. 
Thus Chriſt himſelf declares that tbe Holy 
Spirit proceedeth from the Father *, Agree- 
ably to this, he is called, in St. Matthew's 
gol) pel, the Spirit of the Father F, But he 
5 John xV. 26. 19 Matt. Xs 20. „ 
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is alſo called the Spirit of the Son ; and the 
Spirit of Chrift by St. Paul to the Romans ; 
and by St. Peter 1. So again the Father is 
faid to ſend the Holy Gboſt q; but Chriſt is alſo 
ſaid to /end him; the Comforter, whom T will 
fend unto you, ſays our bleſſed Saviour ||. If, 
then, the Holy Ghoſt be the Spirit of the 
Father, and of the Son; if he be ſent alſo 
both by the Father, and by the Son; it can 
be 'only becauſe he proceedeth from both. 
And this is ſtrongly confirmed by what our 
bleſſed Lord fays in my text, He ſhall receive 
of mine, an ſhall ſherw it unto, you. To il- 
luſtrate the meaning of theſe words, our Sa- 
viour adds, A things that the Pather hath 
are mine; (i. e. the ſame nature and attri- 
butes) therefore ſaid I, He ſhall take of mine, 

and ſhall ſhew it unto you. Hence we clearly 
learn, that there is a priority of order, but 
not of effence or being, in the co- eternal 
Three : that the Father, the firſt in order, is 
% the fountain of Deity,” and“ is of none;” 


* Gal. iv.'6, + Chap. vili. 9. 1 1 Epiſt. I. 11. 
$ John xiv. 26. {| John xv. 26. + 
| Ee 
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the Son, the ſecond in order; * is of the Fa- 
ther alone, begotten ;” the Holy Ghoſt, the 
third in order, © is of the Father and of the 
Son, proceeding; in glory . ans 
wean” | 

Having thus endeavoured to ens 
the tenor of the ſacred writings, from ſcrip- 
ture compared with ſcripture, the perſonality 
and divinity of the Holy Ghoſt ; I ſhall now 
produce ſome (out of the abundance of) teſ- 
- timonies from the earlieſt writers and fathers 
of the church, to ſhew that they underſtood 
the ſcriptures in the ſame ſenſe ;' and that 
this was the" amt of "ths REY" Wan 
from the beginning. | 
That they, who lived neareſt to th tit 
NOR Wr 


. That this was, agreeably to ſcripture-doKQrine, the , 
belief of the primitive and catholic church, both eaſtern 
und weſtern, during the three firſt centuries, has been 
fully proved by learned writers, particularly by Biſhop 
Pearſon, p. 324, in oppoſition to the Greek church in 
later ages ; who, though they believe in the eſſential di- 
vinity of the Holy Ghoſt, and Trinity in Unity, yet 
ſeruple to ſay that the Holy Ghoft proceedeth from the Son. 

Ks. ſucceſſors, 
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ſucceſſors, ſhould beſt know the dodtrine and 
true ſenſe of holy ſcripture, is on all hands 
agreed; and, accordingly, every hereſy and 
ſect among us would be glad to have primi- 
tive antiquity on its ſide, and thereſore they 
all ſtudiouſly endeavour to ſuppreſs its evi- 
dence againſt them, To hit venerable au- 
thority, then, let us appeal; firſt, as to the 
penſonality of the Holy Ghoſt. That hi was 
he primitive faith of the catholic church, is 
clear from their behaviour towards Praxcas, 
in the beginning of the third century; and 
after, him to Sabellius, who denied the diſ- 
tinction of perſons in the Godhead. But the 
former of theſe no ſooner, began to broach his 
opinion, than it was not only condemned as 
new, falſe, and beretical; but fully anſwered 
and refuted by able defenders of the faith 
k. 5 delivered to the ſaints, Amongſt theſe 
„ Tuſtin Martyr, Irenzus, and Werden are 
clear and deciſive. N | 


F< 


* ® Juſtin M. Dial. P- 315. b. 316. c. D. Paris. 
Jrenzus, Lib. III. c. xix. p. * Grabe. Tertullian 
un, Praxeam, c. ii. p. 635. B | 
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Origen * reaſons with great ſtrength of 
argument againſt this new and falſe opinion; 
*The Holy Spirit (Gays he) is not, as ſome 
imagine, an operation of, God, without a pro- 
per ſubſiſtence ; for the apoſtle (continues 
he) having, enumerated the gifts of the Spirit, 
immediately ſubjoins, But all theſe worketh 
that ane and the ſelf-ſame Spirit, dividing ro 
every man ſeverally as be willetb. Now (fas 
Origen) if he 2i/erh, and operateth, and the 
pideth, he muſt be a perſon, or or ſubſiſtence, 
operating 3 and not a mere operation. And, 
in another part of his works, the ſame pri- 
mitive writer aſſerts, that the Holy Ghoſt is 

a diſtin& perſon from the Father and the 
Son: —“ We, (ſays he) i. e. the Catholics, 
believe that the Father, Son, and Holy Ghoſt, 
are three perſons, Tg Vmogaong . | 
And as the church, from the 838 
believed the Holy Ghoſt to be a perſon diſ- 


 ® In his Catena on John iii. 8, p. 90, 91, edit. Core 
deriut, Antwerp. 1630. F 
t Origen Commentar. in Evang. Vol, II, p * edit, 

Huet. 1668, 
tin& 
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tin from the Father and the Son; ſo it is 
equally certain that they held him to be truly 
God, one in eſſence with the Father and the 
Son, The creeds uſed in the church, from 
the earlieſt age, are alone a proof of this. In 
theſe creeds the primitive chriſtians profeſſed 
to believe in the Holy Ghoſt as well as" #: 
the Father and the Son. This is the very 
argument, which the fathers “, in the fourth 
century, uſed againſt thoſe who denied the 
divinity of the Holy Ghoft, proving that, in 
ſeriptute and church-language, to believe i 
a perſon, and to be baptized into the name of 
a perſon, is to acknowledge that wer yn 0 
be God. 
That this was the belief of the tithe 
church, is farther evident from the worſbip 
which it always paid to the Holy Ghoſt ; not 
an inferior kind of worſhip, as to another 
| Inferior God. This heathen polytheiſm was 
as contrary to the ſenſe of the primitive 
church, as it has been ſhewn to be to the 


|  * Gregory Nazianzen and Epiphanius. Vide (earthy, 
p- 307. 
whole 
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whole tenor of holy ſeripture. The writers 
of the three firſt ages are clear and uniform 
in their teſtimony that the One Supreme Being 
only is to be worſhipped. © We Chriſtians 
adore but one God,” ſays Clement of Alex- 
andria, It was on this very account that 
they were called Arbeit by the heathens. 
In anſwer to this charge againſt the Chtiſ- 
tians, Juſtin Martyr writes thus to the em- 
peror Antoninus: With regard (ſays he) 
to the pretended gods which ye worſhip, we 


| Freely confeſs the charge; but far otherwiſe 


with refpe& to the true God, the Father of 

righteouſneſs ; for Him, and his only- begot- 

| ten Son, and the prophetic Spirit, we wor- 
ſhip and adore *,” 

Now, unleſs we underſtand this primitive 
writer us aſſerting the proper divinity of the 
Holy Ghoſt, and, conſequently, the doctrine 
of the Trinity in Unity, this would be no 
vindication of the Chriſtians, but, very in- 


* A>X' Exeno To, x; roy nap alen Ton bora, Thruue 
Te To wh ona e wphoxovovuer, Juſtin, 1ſt 
Apol. p. 11. edit, 1700. Oxon. a 

_ conſiſtently, 
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conſiſtently, ny guilty of that polytheiſm 
which he condemns, and with which he 
charges the heathens. 

 Agrecably to the aſſertion of this primitive 
father and martyr, we find the doxology, or 
bymn of praiſe, called the Gloria Patri, to | 
have been uſed in the church a conſiderable 
time before the council of Nice, as appears 


from the teſtimony of ſeveral ante-niceng 
writers v. 

The bymn likewiſe called the Glori in 
Excelſs, and which we, retain in our Com- 
munion Service, is of great antiquity. This 
bymn, in which the moſt explicit worſhip is 
paid to the Holy Ghoſt, is mentioned by 
Athanaſius T as well known and uſed by the 
church in his time. It is preſerved in the 
Alexandrian manuſcript of the Bible, which 


manuſcript is (as the learned Dr, Grabe has 


* Vide St. Baſil de Sp. Sancto, edit. Paris, 1637. Baſil 
there, cites ſeven ante-nicene writers in proof of this; 
viz. Clem. Rom. Irenzus, the two Dionyſii, Athenag. 
Gregory of Neoczfarea, and Firmelean. 


t Athanaſius de Virginitate, p. 122. B. Vol. IT. Paris. 
* ſnewn 
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ſhewn 6) as old as the council of Nice; and, 
by the generality of learned writers +, it is 
judged to have been inſerted into the holy 


offices of the church, before the middle of 
the ſecond century }. 
hut J muſt not leave the conſideration of 
the worſhip paid to the Holy Ghoſt without 
mentioning the teſtimony and example of 
St. Polycarp, which carries the proof ſtill 
higher. This holy martyr, Polycarp, was 
cotemporary with, and the diſciple of, St. 
John the Apoſtle, and was the perſon whom 
he mentions in his Revelation under the title 
of the Angel (i. e. the Biſhop) of the Church 
of Smyrna. The admirable and devout prayer 
with which, at his martyrdom, this holy man 
cloſed his life, concludes thus: I praiſe 
Thee, ſays he, addreſſing himſelf to God 
the Father, 161 Fein Thee for all thy mer- 


4 * Dr. Grabs's Specil. Pate. Vol. I. p. 261. Oxon» 
1714. 

+ Walafred, Strabo, Rabanus Meurus, Alceun, and 
others. 

4 By Teleſphorus, diſhop of Rome, A.D. 140. 
uro 3 cies; 
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cies; I bleſs Thee, I glorify Thee, through 
the eternal High-prieſt, thy beloved Son, 
Jeſus Chriſt, with whom to Thee and the 
Holy Ghoſt be glory now and for ever,” 

The teſtimonies from antiquity here pro- 
duced are ſufficient to prove what was the 
faith and doctrine of the primitive and ca- 
tholic church, derived from the apoſtles, and 
profeſſed in its pureſt ages; I ſhall therefore 
eloſe them with aſſerting it in the words of 
Tertullian : More Gods or more Lords 
than one we do not admit ; but we neverthe- 
leſs do aſſert that the Father is God, the Son 
God, and the Holy Ghoſt God.” Theſe are 
almoſt, if not quite, the words of the Atha- 
naſian Creed, and undoubtedly the ſenſe of 
it. And again T. Theſe three are unum, 
not unusz agreeably to Chriſt's declaration, 
T and my Father are one :—Unun, to aſſert 
| the unity of eſſence conſiſtently with a trinity 
of perſons,” Exactly conformable to this is 
What St. Cyprian ſays f. It is written, 
* Adverſus Praxeam, cap. xiii. p. 644. C. 
+ Cap. . p. %% f De Une . 
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* And theſe Three are One —Et hi Tres 
unum ſunt.” The place of ſcripture here 
referred to, by St. Cyprian, can be no other 
than 1 St, John v. 7. and is a clear proof, 
as I have before obſerved, of the genuineneſs 
of this text. | 

I have now brought to a period what I 
propoſed to offer on the doctrine of the ever- 
bleſſed Trinity in Unity; having, in this, and 
the foregoing diſcourſes, laid together the 
proofs of its truth and importance, and ſhewn 
that as it is clearly revealed in holy ſcripture, 
ſo it was always firmly believed and taught, 
by the catholic church from its firſt founda - 
tion to this day. . 

From what has been ſaid, we may be fully 


aſſured of the duty and obligation which we 


are all under, (every one in his vocation and 
miniſtry) to preſerve whole and undefiled 
this Faith once delivered unto the ſaints ; to 
guard againſt eyery perverſion of it; and to 
tranſmit the ſacred truſt, as we have received 
it, pure and uncorrupted to the lateſt gene- 
rations | 


The 
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The proper methods of performing this 
duty, and acquitting ourſelves of this ſolemn 
charge, will be conſidered and recommended, 
God willing, in a concluding diſcourſe. 

In the mean time, may the conſideration 
of this great truth, on which all revealed 
religion turns, have its due effect on our 
minds and hearts, ſo as not only to convince 
our underſtandings, but alſo to bring our 
wills and affections to the obedience 4 faith, 
And, to this end, may 


The grace of our Lord Yeſut Chrift, and 
the love of God, and the fellowſhip of the Holy 
Ghoft, be with us all evermorel Aux. 
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ST. JUDE, Ver. 3. 

Beloved, when I gave all diligence to write unto 
" you of the common ſalvation, it 10as needful 
for me to write unto you and exhort. you, 
that ye ſhould earneſtly contend for the faith 
which 1as once delivered unto the ſaints. 


* * „ contained 
in theſe words, is founded upon certain 
truths preſuppoſed and implied as, firſt 
That the goſpel requires ſome things to be 
believed by Chriſtians, and which he calls the 
Faith: Secondly, That this faith muſt be a 
determinate one, and invariable ; the ſame as 
was once delivered unto the ſaints, and from 
the firſt believed and taught in the church: 
Thirdly, That this right and determinate 
faith is not a matter of ae 
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The proper methods of performing this 
duty, and acquitting ourſelves of this ſolemn 
charge, will be conſidered and recommended, 
God willing, in a concluding diſcourſe. 

In the mean time, may the conſideration 
of this great truth, on which all revealed 
religion turns, have its due effect on our 

minds and hearts, ſo as not only to convince 
our underſtandings, but alſo to bring our 
wills and affections to the obedience of faith, 
And, to this end, may 


The grace of our Lord Jeſus Chrift, and 
the love of God, and the fellowſhip of the Holy 
Ghoft, be with us all evermorel Aux. 


SERMON 
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ST. JUDE, Ver. 

Beloved, when ¶ gave all diligence to write unto 
jou of the common ſalvation, it was needful 
for me to write unto you and exhort. you, 


that ye ſhould earneſtly contend for the, faith 
which was once delivered unto the ' ſamts. 


Tu ai of chm ae 
| in theſe words, is founded upon certain 
truths preſuppoſed and implied; a0, firſt; 
That the goſpel requires ſome things to be 
believed by Chriſtians, and which he calls the 
Faith: Secondly, That this faith muſt be a 
determinate one, and invariable ; the ſame as 
was once delivered unto the ſaints, and from 
the firſt believed and taught in the church: 
Thirdly, That this right and determinate 
faith is not a matter of ſpeculation, but of 
T4 L the 
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the higheſt practical importance, becauſe the 
common ſalvation, which is offered to Chriſ- 
tians, is ſuſpended upon the condition of 
embracing this faith, and keeping it whole 
and undefiled. From theſe premiſes, St. 
Jude, writing of the common ſolvation, infers 
the obligation, and preſſes the duty of car- 
neſtly contending for the faith, which was once 
delivered unto the ſaintr. 

My endeavour, in the foregoing Lectures, 
has been to eſtabliſh theſe previous truths ; 
in the firſt, by ſhewing the neceſſity of a 
| determinate faith, and rightly underſtanding 
perſons, ' into whoſe name we have been 
baptized ; and that no ignorance or error, 
but what ſhall appear to have been invincible, 
will be admitted as a plea, at the great day, in 
alleviation of our Saviour's ſanction, He that 
believeth and is baptized ſhall be ſaved, but he 
that believerh not ſhall be damned. 
Tho attention being thus firſt engaged to 


18 
4 


the importance of a right faith, or. ſenſe of 
15 | 


I 


whatever it ſhall appear to be, 


I | went 
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went on, in the preceding diſcourſes, to ſhew 
from ſcripture compared with ſcripture, ard 
illuſtrated by antiquity, its beſt interpreter, 
that the doctrine of three perſons in the unity 
of the Godhead is that Faith; or, in other 
words, that the belief of our Redemption 
and Sanctification is inſeparable from the 
belicf that the Son and the Holy Ghoſt are, 
each of them, truly God, and therefore to 
be worſhipped together with the Father in 
the ſame divine adoration, as having the ſame 
eſſence and attributes; and being in glory 
equal, in majeſty co- eternal. 

Having thus conſidered the truth and im- 
portance of theſe great doctrines of our cum- 
mon ſalvation, it remains that, in this conelud- 
ing Lecture, I ſhould exhort you, in the words 
of the apoſtle, earneſtly to contend for this 
Faith, as its truth and importance deſerve. 

The Chriſtians, before $t. Jude wrote this 
epiſtle, had been perſecuted for the faith by 
the heathen powers, and called to the ſevereſt 
trial, even the laying down their lives in its 
| defence: but the apoſtle paſſes over this, as 
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what they knew to be their duty, and gives 
another reaſon, of which they might other- 
wiſe be leſs apprehenſive, why they ſhould 
contend for it, viz. becauſe there were certain 
men crept in [to the church] unawares ; un- 
godly men, turning the grace of God into laſci- 
viouſngſi, and denying the only Lord God, and 
our Lord, Feſus Chrift ; intimating to them, 
that they were in greater danger of gradually 
deviating from the purity of their faith, through 
the ſubtil arts of falſe teachers amongſt them, 
than of totally renouncing it through the rage 
and malice of its profeſſed enemies and per- 
ſecutors. 

And, as there were men of b this character 
( Vducers, and perverters of the faith) thus 
early in the church, ſo experience aſſures us 
there are now: and we may reaſonably con- 
clude there will always continue to be ſuch, 
as long as Chriſtians are probationers in this 
world, and faith in God, as well as juſtice 
and mercy to our neighbours, are equally the 


trials of our obedience, and the conditions of 
our acceptance; and we have St. Paul's word 
| g for 


11 
ſor it, that there muſt be even bereſies among /: 
us, that they which are JE 5 be made 
| manifeſt. 
This renders the excreta; in my text, 

of perpetual obligation ; for, in proportion as 
the faith is free from open perſecution of 
profeſſed enemies, it will ever be the more 
in danger from the attempts of its falſe pro- 
feſſors to undermine and ſubvert it. Hence 
it will at all times be the indiſpenſable duty 
of every true believer, in his vocation or mi- 
niſiry, to appear in its defence. 


It ſhall be the buſineſs therefore of 46 


diſcourſe 


To point out the proper means and me- 


time to ſhew the neceſſity and obligation 
me IN I 


Amongſt the means and methods 4 


tending for the faith, I ſhall firſt mention 


thoſe which are the proper duty of every 
private Chriſtian as ſuch, viz. to be himſelf 
L3 well 


thods of doing this; and at the ſame | 
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well grounded in the great articles of his 
faith, and provided with ſuch plain argu- 
ments or proofs of them as are ſuited to 
common underſtandings. By this means, ſuch 
perſons will be able to inſtru the young and 
i znorant, whom Providence has committed 
to their care and guardianſhip; to confirm 
thoſe who are weak in the faith; and to flop 
the mouths of gainſayers, by daring to aſſert 
their belief, and not tacitly giving it up by a 
criminal filence, and from a falſe ſhame; 
remembering the declaration of our bleſſed 
Saviour, Whoſoever ſhall be aſhamed of me, and 
of my words, of him ſhall the Son of Man be 
aſhamed, when he cometh in the ghry of his 
Father with the holy angels. | 
To this muſt be added . an holy and exem- 
plary life,” which St. Jude calls the building 
up ourſelves in the faith, and is a very neceſſary 
means of preſerving it : for the want of moral 
virtue in practice leads naturally to impious 
errors in doctrine 3 intereſt, ambition, pride, 


revenge, and the like vicious tempers, ſup- 
= the evidences * 1 xi and have been 
the 
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the ground of moſt of the hereſies which 
have ever infeſted the church of Chriſt, 
holineſs of life is a means of keeping our» 
ſelves ſtedfaſt in the faith, ſo it is of contend: 
ing for it with ſucceſs; for, though nothing 
can be more abſurd than to charge our holy 
religion itſelf with the wickedneſs of its un · 
worthy profeſſors; yet it is certain” that the 
lives of too many who. name the name of Chriſt 
ate a great diſhonour to chriſtianity,” and give 
occaſion, to thoſe who ſeek occaſion, to re» 
proach and blaſpheme it. 80 ſenſible was 
St. Paul of the deſtructive influence of the 
lives of bad Chriſtians, that he calls upon 
them to remove this offence, among other 
reaſons for this, That the name of God be not 
blaſphemed ; and, by a becoming ſanctity of 
manners, we are ſaid, in the apoſtle's ex- 
preflive language, 10 adorn r u of God 
our Saviour. . 

Theſe n ſuited to every ines 
Chriſtian, and too obvious to need farther 


proof, are more I neceſſary to be 
L 4 uſed 


L 168 ] 
uſed at à time when our faith is attacked 
both by open and ſecret enemies; when every 
one, who is thoughtleſs and wicked enough 
to be unconcerned about theſe important 
truths, takes a wanton and faſhionable li- 
berty to ſpeak evil of the things that he know: - 
not. This always was, and ever will be, a 
flumbling-block to the wavering and unſtable : 
and hence ariſes a neceſſity of contending for 
it by another means, and that is, as the 
apoſtle directs, to mar them who cauſe 
divifions and offences contrary to the doftrine 
which we baus received, and to avoid them” 
and, as the ſame apoſtle elſewhere enjoins, if 
they perſiſt in their hereſy, ©* after the firſt and 
ſecond admonition to reject them from our ſociety 
and communion.” This, indeed, is the duty of 
the chriſtian church, conſidered as a body or 
ſociety conſtituted by Chriſt, and therefore 
cannot be done but by the authority and act 
of thoſe whom Jeſus Chriſt has appointed to 
be, under himſelf, its head, guides and go—-— 
vernors of his church, viz. its biſhops, aſ- 
iſted by their inferior clergy. | 


This 


* 
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This power of the church, veſted in, and 
exerciſed by, its officers, of admoniſhing de- 
pravers of the faith, and, if they continue 
obſtinate, of excommunicating them, is not 
only, in ſact, given by Chriſt to his apoſtles, 
and in them, to all fucceeding biſhops, but 
is eſſential to the very being of the church as 
a ſociety. Every ſociety has a right to ex- 
clude all who ſubvert the end and deſign for 

which it was inſtituted : the church is a ſo- 
_ Ciety, and therefore has this right, Now, 
the great end for which our bleſſed Saviour 
formed his church into a regular body, or 
ſociety, is, © to preſerve a true faith in God 
the Father, the Son, and the Holy Gboſt:? 
every- one, therefore, who corrupts this faith, 
ſubverts the very end for. which the church 
is made a- ſociety ; and, conſequently, every 
one who does ſo, is, by the nature of ſociety 
in general, to be excommunicated or excluded 
from the body of Chriſtians. 

This is neceſſary, not only for the . — 
of God and his true religion, not only for 
the reformation of the offenders themſelves, 

| but 
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but alſo to preſerve the reſt of the church 
from being corrupted, St. Paul gives this 
reaſon for excommunicating the inceſtuous 
Corinthian : Know ye not, ſays he, that 4 
little keaven leaveneth the whole lump ? Purge 
out therefore the old leaven®, So, with regard 
to falſe doctrine and hereſy, St. Paul writes to 
Timothy; Shun profane and vain babblings; 
for they will increaſe unto more ungodlineſi, and 
their word will eat as doth a canker, Of whom 
is Hymenaus and Philttus, who, concerning the 
faith, have erred, ſaying, * that the Reſur- 
rettion is paſt already,” and overthrow | the 
faith of ſome. Here we ſee, that a right 


faith and good morals, as they are neceſlary 
qualifications for any one's admittanee into 


the church by baptiſm, fo are they likewiſe 
equally neceſſary towards his continuing to 
be a member afterwards; and, accordingly, 
the ſame ſentence, which the Corinthian ſuf- 

fered for inceſt, was 2 = ge gang 


for herely. 
. Yor + 2 Tin. 16, 17: 
But 
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But there are ſome perſons, who, thou gh 
they admit the church to have this power of 
expelling unworthy members, would yet con- 
| fine its cenſures to vice and immorality only. 
« As to heretics (they ſay) it is impoſſible to 
know or diſtinguiſh who they are, unleſs we 
had the miraculous gift of diſcerning ſpirits ; 
for an heretic is one who is ef condemned; 
i. e. (as they interpret it) one who "teaches 
falſe doctrine, knowing it to be ſo. Now 
(fay they) unleſs we could know mens' hearts, 
and diſcern whether they teach ſuch doctrines 
againſt their own better knowledge and con- 
viction, we ſhall never be able to judge who 
is an heretic; and therefore never have a right 
to'excommunicate any perſon, as ſuch, who 
aſſents to the words of ſcripture, but differs 
in his interpretation of them. But if the 
holy ſcripture be the rule of our faith, as they 
themſelves ſeem to allow, we muſt put them 
in mind that it is “not the ſound of the words 
contained there which is fo, but the ſenſe of 


* Vide Biſhop Hare's Sermon on Chureh Authority. 
| them. 
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them. And it is a very injurious and impious 
reflection upon the revealed will of God, to 
inſinuate that the true ſenſe of it cannot be 
aſcertained in its moſt important doctrines 
and precepts. Hymenæus and Philétus pre- 
tended to believe the doctrine of the reſur- 
rettion ; they only explained and refined it 
away by allegorizing it : but their pretended 
veneration for the words of ſcripture would 
not ſecure them from the cenſure of the 
church for perverting the ſenſe of them. 
The caſe is the fame with every heretic, 
ancient or modern. 

But perhaps vom may here enquire, Who, 
in the preſent ſtate of things, ſhall determine 
what is to be received as the ſenſe of ſcrip- 
ture in matters of faith? It may be anſwer- 
ed, ' Not a private Chriſtian, nor even 4 
ſingle paſtor by his -own authority, but in 
every church the governors of it, aſſiſted by 
the beſt lights they can get, and with a more 
eſpecial regard to the ſenſe of the primitive 


* The, wards alryoſt of Biſhop Hare, ibidem. 
church, 


1 

church, where it can be had.” Under theſe 
regulations, every particular church, without 
pretending to infallibility, may be able to ar- 
rive at certainty ; and has a much better right 
to decide controverſies in matters of faith, 
than any private perſon has to oppoſe their 
judgment. | | 

I would not here be miſunderſtood ; I do 
not mean to deny the right of private judg- 
ment ; every man, certainly, as a being who 
is accountable to God, is bound to act ac- 
cording to his own judgment and conſcience, 
after he has taken all poſſible care to inform 
them rightly. But I muſt nevertheleſs contend 
for * the ſame right of judgment in governors, 
as governors, which private perſons claim, as 
private perſons. ' And from hence it evidently 
follows, that the guides and governors of the 
church (when, by the methods juſt now men- 
tioned, they have fixed their judgment of the 
true ſenſe of ſcripture in matters of faith) 


are bound in conſcience, as governors, to act 


* Vide Dr. Rogers's Viſible and Inviſible Church, 


by 
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by this judgment, and to enforce, by its di- 
rection, the apoſtolic canon of rejetting 
heretics after the firfl and ſecond admonition ; 
knowing that he who is ſuch is ſubverted, and 
Annerb, being condemned of himſelf.” By being 
felf-condemned here cannot be meant an hy- 
pocrite, who propagates falſhood, knowing 
it to be ſo;” but /e//-condemned as having 
diſregarded that firf and ſecond admonition. 
There needs, therefore, no diſcerning of ſpirits 
previous to the excommunicating ſuch an 
one. The plea of /incerity is here entirely 
out of the queſtion—it is plain from his con- 
duct that he is ſubverted, and finneth ; for 
fin is the tranſgreſſion of the law. He tranſ- 
greſſes the law, by perverting the faith of 
Chriſt. His perſuaſion of his own fincerity 
is no more to the purpoſe, than a perſuaſion 
of the lawfulneſs of polygamy or fornication 
would be a reaſon againſt his being excom- 
municated, for thoſe fins and immoralities. 
If the reaſoning here be concluſive, it fol- 
lows, that, in this age of in/incerity, an aſſent 
to the words of ſcripture, unguarded by creeds 
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and articles, is not a ſufficient ſecurity of tbe 
faith once delivered, and that creeds, there- 
fore, are neceſſary to aſcertain the ſenſe of 
ſcripture ; and, in proportion as hereſies pre- 
vail or multiply, theſe creeds muſt be more 
large and explicit. If they who object to 
creeds would conſider rightly, they will find 
juſt the ſame reaſon to object to all inſtruc- 
tion in the church; and to require that all 
preaching and explaining the holy ſcriptures, 
and all catechifing of children, ſhould be laid 
aſide; for ſurely the biſhops and paſtors of 
the church, in their collective capacity, have 
a more venerable authority, and a better right 
to preach and inſtruct by public forms of 
ſound words, than each private teacher has 
to dictate to his congregation, independent of 
them, his own ſenſe of the words of ſcrip- 
ture. 1 
For, let us only aſk, what are creeds but 
ſummaries of the chriſtian faith, which the 
church, like a tender mother, provides for 
the inſtruction of her children in the faith 
into which they have been baptized, by giv- 
| ing 
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ing its eſſential and important articles in a 
ſhort and comprehenſive view, as in the 
Apoſtles Creed. Or, if we confider the 
Nicene and Athanaſian Creeds, they teach 
no other goſpel or doctrine, no new articles 
of faith, but are only a more explicit decla- 
ration of the ſenſe in which the church al- 
ways underſtood the Apoſtles Creed, and in- 
deed the ſctiptures themſelves ; and were 
drawn up as an antidote to the falſe doctrines 
and interpretations of the ſacred writings, 
ſtrenuouſly propagated by Arius, Sabellius, 
and other heretics. Now, what can be more 
diſingenuous ? what baſer artifice invented to 
delude the unwary, than this uſed, by the he- 
reties of the preſent age, in declaiming againſt 
creeds in general? Every one, who acknow- 
| ledges the holy ſcripture for the rule of his 
faith, muſt and will aſſert his own ſenſe of 
it, in important doctrinal points; and that 
ſenſe, which he teaches and contends for, is 
his creed, as much as the Nicene and Atha- 
naſian is ours. Why, then, do they clamour 
againſt us for doing what they do themſelves? 


The | 
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— let them, therefore, if 
they can, give a reaſon why the catholic 
church of Chriſt may not conſult its edifi- 
cation, by publiſhing its own true and ancient 
creed, or ſenſe of ſcripture-docrine of the 
Trinity, with as much zeal as they conſult 
its deſtruction, by pal OF rr ER 
falſe greeds | _ 

To evade this queſtion, they will, peokage, 
tell us that © they make no creeds.” But 
it is already evident, that to aſſert and pro- 
pagate one ſenſe of the words of ſcripture in 
oppoſition to another, is to make and publiſh 
a creed. If they do it not in an authoritative 
manner, this is only becauſe they have not 
thought proper to reſign, for conſcience ſake, 
their ſtations in the church; nor the churches 
of England and Ireland, in their preſent un- 
happy ſtate with regard to diſcipline, to res: 
ject and deprive them. If they could ones, 
unite in a ſeparate body, or, which ſeems more 
deſirable to them, could get a majority, it is 
— we ſhould ſoon ſee the Nicene and 

M Athanafian 
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| Athanafian' Creeds condemned a8 hereticat, 
and à new one formed in favour of urn 

or focinianiſm.  ' 

In the mean time, let vs ſer, and examine a 
little, what they propoſe to us as a means of 
giving ſome eaſe to their own conſciences, 
and putting an end to diſputes concerning the 
faith. The chief thing propoſed to this end 
is * to leſſen the number of our creeds, by- 
ps the Nicene and Athanaſian, and re- 
taining only chat called the Apoſtles' Creed. 
This (they fay) is acknowledged to contain 
all the fundamental articles of the chriſtian 
faith e.“ We acknowledge it does contain 
them all; and fo do the holy ſeriptures: for 
it is not the defign of this, or either of the 
other creeds, to make new articles of faith. 
Why, then, do theſe objectors admit any 
creed, even that called the Apoſtles? Perhaps 
they will fay, © becarfe the church always 
ne 4 e confeſſion of faith,” 2 


C Vide Biſhop of Clogher's Speech in the Hoes - 
Lords, Dublin, ſpoken February 2, 1756. Printed f & 


they 


Baldwin and Cooper, 1757. Price 6d. 


[ 199 ] 

they are content to admit the Apoſtles Creed, 
as a proper and ſufficient form for tllat pur- 
poſe. It is ſo, provided it be” underſtood 
according to the true and conſiſtent ſenſe of 
ſcripture-do&rine, as profeſſed from the bez 
ginning in the church of Chriſt. And, atz 
cordingly, it was, in fact, ſufficient in the 
earlier and purer ages of chriſtianityz but 
when heretical depravers of the faith began 
to explain away the ſenſe of ſeripture, whilſt 
they profeſſed to believe the words of it, it 
was very eaſy to do the ſame with the Apo- 
ſtles Creed, which runs almoſt entirely in 
ſeripture- terms. Hence aroſe a neceſſity of 
aſcertaining the true ſenſe of ſeripture, by a 
more explicit declaration of its eſſential and 
important doctrines, in the Nicene and Atha- 
naſian Creeds. The heretics, viz. Arius, 
Sabellius, &c. were really the aggreſſors in 
creed-making, as they call it; i. e. in propa 
gating their ſenſe of the ſcriptures and of the 
| Apoſtles Creed, in unſcriptural and metaphy- 

 fical terms: the Nicene and Athanaſian Creed 
are therefore only neceſſary antidotes; to the 

of M2 , falſe 
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falſe ereeds that occaſioned them; and will con- 
tinue to be neceſſary, as long as the church 
continues to be infeſted with the ſame hereſies. 
It has been objected, * by 8 diſtinguiſhed 
writer, to the Nicene Creed, **/that it is no. 
thing but the determination of à number of 
biſhops in the fourth century .— that the pre · 
ſent is 4 more enlightened age that it is 
the inſeparable; property of time ever more 
and more to diſcover truth; and / therefore 
he thinks it © unteaſonable that we, at this 
diſtance of time, ſhould be tied down to their 
determinations.” Here it will, be -proper to 
enquire. of the objoctor, whether this: deter- 
mination: of a number of biſhops,:in the fourth 
century, Was in too late, or in too early, an 
age, to be venerable and of weight with him? 
He does not ſay it Was too late, and ſo an 
innovation upon the primitive. doctrine, a8 
taught in the ſecond and third centuries : he 
ſeems to know that antiquity was againſt bim, 
and therefore ſcts himſelf againſt it, by ob- 


Vid Dr. Clayton, Biſhop of Clogher's Speech in 
tbe dite Hobſe:of Lords. | | 
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ſerving that “it is the inſeparable property 
of time ever more and more to diſcover 
truth; and inferring from thence that the 
. ſcripture-doctrine of the Trinity was reſerved 
for the diſcovery of this enlightened age. 
But, whatever truths time may have diſcos 
vered, yet I will venture to ſay, that 7h+ 
faith ou cx delivered to the ſaints was not left 
to be better underſtood and taught in the 
preſent age, than it was in the primitive 
times, by thoſe who received it immediately 
from the apoſtles. It is, indeed, no wonder 
that the adverſaries of the catholic faith, in- 
ſtead of having an eye to theſe, the beſt in- 
terpreters of the holy ſcriptures ; - inſtead of 
enquiring for the old paths wherein the firſt 
Chriſtians walked, ſhould affect to ſhew cons 
tempt of the primitive fathers, and, in ordef 
to propagate this contempt, groſely miſrepre- 
once the very entrance to theſe good old paths 
is by them thus obſtructed and hid, it is no# 
ſtrange that their deluded and blinded fol- 

M3 + lower 
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lowers ſhould. continue nee and at 
length be loſt, in endleſs mazes | | * 
But to-whom, if not to the a 1 
three firſt centuries, ſhall we go to determine 
our judgment on the important points, in 
which we at preſent differ? It is in vain to 
object to their teſtimony, that they were al- 
lible men; it is enough that they were honeft 
men ; we regard the doctrine not as 7heirs, 
but as Chriſt's and his apoſtles, and them only 
as faithful witneſſes of the genuineneſs of the 
ſacred, writings, and alſo of the ſenſe in which 
the catholic church underſtood them, from 
the heginning, in important points of doc- 
trine. If, then, the biſhops, in, the nicene 
council, took theſe for their guides, as they 
certainly did, all the contemptuous reflections 
thrown out agæinſt this creed muſt return 
upon the reflectors themſelves, gn 
As to the Athanaſian Creed, we are told 
by its adverſaries, as a great diſcovery, that 
Athanaſius was not the author of it, and for 
this:reaſon they are pleaſed to call it a forgery vi 


e Vide Biſhop of Clogher's Speech, 


And 
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And then, after aſperſing the character of that 
great and good man, ſum up their declama- 
tion by obſerving, that if he was the author, 
his name would be no credit to it. | 
; Jn. anſwer to all this let it be obſerved, 
that neither the ſoundneſs of the doctrine 
contained in this creed, nor the expediency 
of retaining it in our church, depends upon 
the moral character of Athanaſius, or upon 
its being his performance. That Athanaſius 
was not the author of it ſeems to be at pre- 
ſent univerſally agreed. The learned and in- 
defatigable Dr. Waterland aſcribes this creed 
to Hilary, biſhop of Arles, in France, and 
ſuppoſes it to haye been written by him about 
the year 430. As the author choſe to con- 
ceal his name, it was called or entitled only 
The Catholic Faith,” till the year 570; but 
afterwards Athana/ius's admired name came 
in to recommend and adorn it, being in itſelf 
an excellent ſyſtem of the Athanaſian Faith, 
or Creed, in oppoſition to the creedy of Arius, 
Sabellius, and other heretics. The title, 
therefore, of the Faith of Athanaſius,” in 
Mus. M 4 3 while, 


while, gave occaſion to the miſtake, as De, 
Watcrland obſerves, of aſcribing it to himſelf 
as a compoſition, which mum 
* rectified, 1 * 

To ſay, then, that che e Creed 
is a /orgery, is an aſſertion, which, beſides 
being falſe and groundleſs, affords not the 
ſhadow of an argument againſt the truth of 
its doctrine, or the expediency of retaining it, 
The objector might juſt as well call the Apo- 
ſtles Creed @ forgery, becauſe, though fa 
apoſtles were not the compilers of it. And 
as to the character of Athanaſius, it needs no 
defence ; nor, if it did, would my ſubject re- 
quire it ; the expediency of retaining this 
ſummary of our faith, whoever was the au- 
thor, depends upon its own intrinfic value, 
in truly repreſenting, as I have ſhewn, in pre- 
ceding diſcourſes, the genuine doctrine of the 
Holy Trinity, as taught in ſeripture, and 
confirmed” by the fathers of tho three firſt 
centuries.. How abſurd a condu is it, then, 
in theſe cprrupters n theſe 
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agerefſors in diſpates about it, to declim 
againſt the introduction of polemieal divinity, 
whereby the church is become, as they are 
pleaſed to expreſs themſelves, literally mill 
tant; and to endeavour to inflame weak minds 
againſt the primitive doctrine and diſcipline 
of Chriſt's church, by obſerving that eccls. 

fiaſtical hiſtory contains little elſe but the re- 
ligious conteſts and animofities of churchmen. 
In anſwer to this ſhrewd obſervation, let us 
only aſk them, in the words of Dr. Water- 
land , * What js the hiſtory of mankind, 
but an hiſtory of wars and contentions about 
ſomething or other, which they had a tender 
concern for? Would it not therefore be ſtrange 
indeed, if an hiſtory of religion, the greateſh 
concern of all, ſhould not contain many con- 
teſts ?” Whatever accidental and undue ani- 
moſities may have happened, they muſt be 
attributed to the weakneſs and paſſions of 
mankind,” particularly in the heretical cor- 
rupters of the faith: it is nevertheleſs a cer- 
rain truth, that, upon the whole, peice ant 


* Irmportance, p. 20%. 
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unity can be preſerved and promoted only by 
the methods I am here recommending. * A 
total contempt of religion would indeed end 
all diſputes concerning jt, but nothing elſe 
| Fan! and ſurely it is infinitely better to have 
ſome religion, though we often contend about 
it, than to have none at all. Our bleſſed Sa- 
viour himſelf foretold theſe accidental effects 
of the preaching of the goſpel, viz. that it 

would /#t a man at variance againſt his father, 
and the daughter againſt her mother e; but the 
goſpel was worth it, and carried in it more 
than enough to make mankind amends.” 
As to the doctrine of the Nicene and Atha- 
naſian Creeds, it has been the buſineſs of my 
preceding diſcourſes to prove it to be, what 
ne 

. to. the eee e 
as e ee eee e dee 
diſtinct objection can be made to them; and 
that every ſuch objection affets only the 
doctrine of the creed, and not the clauſes 


| * Matt. x35; | 
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independent of it; for theſe clauſes are ape 
plied by the church to a right faith in the 
Holy Trinity, whatever that right faith. be, 
The creed does indeed go on to ſtate what 
the catholic church always believed to be the 
ſenſe of ſcripture, concerning the ever · hleſſed 
Trinity. The awful ſanction, here ohjected 
to, is not applied to the doctrine of this creed 
any otherwiſe than upon a ſuppoſition or per- 
ſuaſion that it is the true ſenſe of ſcripture 
ſo that the whole force of the objection to 
theſe clauſes really lies againſt the aſſertion 
that. “This is the catholic faith.” The queſ- 
tion, therefore, is not whether the catholic 
faith is to be belieyed, in order to the ſecuring 
our falyation? put, whether the doftrine, as 
ſtated in this creed, is the catholic faith? Let 
us then retort this objection upon the objece 
tors, and aſk them, —Has not the arian creed, 
or arian ſenſe of ſcripture, been defended by a 
late writer, and called by him * the Serip- | 
ture-octrine of the Trinity? Does not he, 
therefore, and his adherents, affirm of the 
gre contained in his book and fay of it, 

6 This 
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This is 3 faith,” as much as we 
db of our truly catholic and apoſtolic belief 
If they do, they muſt affirm of their creed, 
as we do of onr's, and fay, that «« Theirs is the 
faith, which except a man believe he cannot 
be faved,” "becauſe this is certainly true of 
the catholic faith, whatever it be. If they 
deny this, their controverſy is not with us, 
but with our blefſed Saviour himſelf ; who, 
when he ſhall come in his glorious majeſty 
to judge the world, will undoubtedly vindi- 
cate the trath of his own expreſs declaration, 
and enforce, by a final ſentence, his own tre- 
mendous ſanction, He THAT BELIEVETH, 
AND T6 BAPTIZED, SHALL BT SAVED ; 
sur AR THAT PELISYTTR nor ayers 
pr panned! 

NN this awful confideration awaken an, 
tb "name tht name of Cbriſt, from a ſtupid 
indifference and unconcernedneſi about the 
important doctrines of his holy religion! and 
kad them, by the conſeſſion of a true faith, 
to believe in the Eternal Trinity of Perſons 


in Unity of the divine'Efſence! And, with 
£1 Tr g the 
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| „ 
the holy church throughout the world, to 


acknowledge and adore the Father of an 
infinite majeſty ! his honourable, true, and 
only Son! alſo the Holy Ghoſt the Com- 
forter !” living and reigning in co-eternal 
majeſty, One Gop, world without end ! 
AMEN! e 
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ORA TIO, &c. 


8 quid fit (illuſtriſſimi convive) in pra; 
clariſſimarum virtutum commemoratione, 
non modd privatæ gratitudinis, ſed etiam pub- 
licæ utilitatis et emolumenti; ſi quid virorum 
bene merentium ſibi vendicet memoria, qui- 
bus ampliſſimis obſtricti tenemur beneficiis, 
meritd læta recurrit hodierna ſolennitas, quã 
pietatis illa virtutiſque priſca celebramus ex- 
empla, quibus hæc mænia Muſarum ſedes, 
hos lucos et receſſus liberalis animi oblecta- 
menta, hæc pia et literata otia debemus. 
Vereor ſane ne in hoc veſtro convivio mea” 
ſola injucunda fit oratio. Ecquid enim poſt 
tot tantoſque oratores mihi dicendum ſupereſt? * 
Aut fi quid ſuperſit, quomodo argumenti dig- 
nitati ſatisfaciet noſtra tenuitas? Spero tamen 
baud ingrata fore Warnfleti qualiacunque præ- 
conia. Et dum venerabilis hujuſce viri vitam 
N 2 animadyerto, 


( 4 ] 
animadverto, vitam in muneribus graviſſimis 
verſatum, geſta ſplendore, nec fine varietate, 


inſignita; videre videor non tam unius homi- 
nis, quam univerſam ſeculi, quod ornaverat, 
hiſtoriam. In illo homine eluxit non ſolum, 
quod cum invidia mirentur aulici, ſummarum 
opum et auctoritatis, ſed etiam, quod cum 
laude imitentur, politice ſapientiæ fimul ac 
integritatis exemplar ſingulare. Quid me- 
motem fundatoris noftri antiquam puriter as 
generoſam ſtirpem ? Quid dignitatem illam; 
qui vitam privatam ; fidem, qui aulicam or- 
navit * Quid pietatem illam atque eruditio- 
nem, quibus Epiſcopi; juſtitiam et huma« 
nitatem, quibus cancellare munere perſunc- 
tus eſt ? Haec ct egregia ſua in regia, in pa- 
triam, in eccleſiam merita libens prætermitto, 
ut ad eas veniam laudes, quas magis poſtulant 
inſtituti ratio et mea gratitudo. Sat amplam 
encomii materiam ſuppedita ſedes hæc literis 
et religioni facra, quam ſummũ pietate de- 
fignavit, prudentia extruxit, munificentia lo- 
_ cupletavit. Hinc procul abeſt magnificentia, 
regalis amplitudinis amula; jpcunda tamen 
et Idonea vitæ ſatis abundant ; fundator enim 
noſter alumnorum ſaluti ſimul ac voluptati 
n fine avaritiã parcus, fine prodiga- 
3 „ 
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tate profuſus; ita ut nihil hic , redundat, 

quod deſidioſæ inſerviret luxuriz; nihil deeſt, 
quo minus poſſint ingenui viri ſtudiis ſuis 
cum dignitate vacare. Verum ne tandem 
ſtudiorum ſpem omnem precideret tempo: 
rum diſerimen anceps, cùm nec literis con- 
ſtaret honos, nee virtuti incolumitas, bene: 
| ficia ſua, in omne ævum duratura, ſaluberri- 
mis legibus ſtabilivit: adeo ut quicguid mu- 
niſca pietate quicquid ſapientia legiſlatoris 
prudentiſſimaæ debetur, id omne lande iphivp : 

cumulum ad implct. | 

Quanta hæe et quam pene diving benefyr 
ciendi ratio! qui poſterorum omnium uilie 
tati proſpectum eſt, ut ſub auſpiciis ſuis proy 
moveretur Religio, et florerent: ameniores & 
Muſe, non ornamenta ſolum reipublice, {ed 

auxilia et fulcra-permanſura, donec in, terxis 
erunt, quos ſapientiæ et literarum ſtudia der 
lectent. Ex hac fæcundã optimarum artium 
parente tot prodiere academiæ lumina, tot in 
Aula, Senatu, et Eccleſia inſignes, ut nullum 
ferd bt. honoris academici, civilis, aut eccle- 
ſiaſtici faſtigium ad quod aliquis ex Magda- 
lenenſium ſuorum numero aliquando non aſ- 
 icenderit» Polym illum et Wolſerum jactitat 
Magdalena in gremio ſuo n. viros ey 
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uterque vel legationibus vel literarum ſtudiis 
Immoratus, poſteris nomen tradidit; alter, 
æqui amantiſſimus, ſummi pontificis honores, 
inhoneſtè oblatos, ſplendidè aſpernatus eſt; 
alter, omni gloria forſan dignus, niſi gloris 
deſiderio impenſius æſtuaſſet. Nec inter 
noſtrates ſilendi ſunt Hammondus et Heylinius, 
viri antiqua fide, et de eccleſid optime meritiz 
qui erroribus tam fanaticis quam 
ſtrenuè oppugnantes, in illa reli 
end inclaruere, quam —— — 
ſedibus exulantes, periclitantem aſſeruère, ſoſ- 
pitem exornaverunt reduces. Ex hoc fonte 
literaturam illam humaniorem hauſit Addi- 
ſonus qua numeros nervoſque patriæ lingua 
dedit, Muſæque Latinz fales et elegantias 
adeo feliciter exprompſit, ut Mantuani ſimul 
ac Yenuſini Alitis jure æmulum prædicemus. 
Sed in oratione Benefactorum laudibus deſti- 
natä, ne tranſeunda fit Stafordi memoria, 
qui non modd doctrinũ et moribus, ſed etiam 
munificentià de Magdale nenſibus promeruit, 
n Societate decus addidit. 
Reſtant (viri optimi) aliæ laudes, aliz gra- 
tulationes ad hzc noſtra omnino pertinentes 
"I hiſce etenim Collegii præfecturam 

egtegio 
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egregio viro demandatam videmus z: 8 
nibus, quæ gubernatorem deceant, dotibus 
inſtructiſſimo, qui ſummũ prudentil, erudi- 
tione, et ſpectata bonitate res noitras ornat et 
tuetur: qui tantam ingenii et morum ſuavi- 
tatem exhibet, ut omnium animos ſibi con- 
 Ciliat, ea tamen detinet authoritate, ut dum 
hominem amamus, veneramur præſidem. 
Nec vos, ſocii, doctrinũ, moribus, et =tate 
reverendi, inſalutatos præterire fas eſt, nullo 
magis omine colendi, quam qudd animis pa- 
ternis et benignis mentibus adoleſcentes fo- 
' vetis. Nec adoleſcentibus minima. laus erit 
quod ſeniores (ut æquum eſt) reverentur inter 
ſe concordes ; univerſos denique eo niſu con- 
junctos videmus, ita veterum virtutes in voſ- 
met ipſos transferentes, et poſteris proſpici- 
entes, ut quantum vos majoribus veſtris de- 
betis, tantum vobis debituri ſunt poſteri. 
Si igitur expræteritis et præſentibus veſtra 
gloriæ monumentis, de futurà magnitudine 
augurari liceat, nihil non magnum, nihil non 
egregium ſperemus; fi ſibi conſtet Magdalena, 
nec deſint qui virtutis viam, qui tot illuſtria 
præluxere lumina, per ardua ſequentur, vel 
præſtantiſſima cujuſvis ævi exempla futuris 
. Wainfleti filiis baud indecore cedent. Quid 
i aliud 
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_ alivd Kit blots halts inuſſtato ſplen- 
dere tendyati ? | Quid menia latzus ekeur- 
rentin, «bi novo ſublime riru exurgit atrium g 
O Fauſto, precor, exurgat omine, et quantum 
16, que habuere Athene, edificiis nitore, 
forms, magnificentia preſtet, Union etiam 
amd, uſu, et fructu ſuperet! 

9 neſeo 
quid demum reſtat potius aut meſius dicen- 
dum, quam eximia illa pietatis et gratitudinis 
monumenta, quibus nos cbhoneſtaverunt re. 
verendas admodum eccleſiæ preſul ®, et vir co- 
dendiſmus f, egregũ hujuſce dis olim alumni, 


nunc munifreĩ fautores; quorum alter mariini 


cum dignitate nobis præeſt, alter vel difficit- 
mis temporum anguſtiis quondam præfuit 
uterque, quafi fundatoris noſtri æmuli, renaſ- 
centi Collegio ita proſpiciunt, ut Alorum.ope 
et Preſidio Wainfieti 
vitimutn proroget in en matten LENA 
8 5 * iſ | 


* 
. ; 
0 q 7 : 
CAILL | '$ : 3 57 þ 44s 


1 ILD,, . 3 * "RAN A 


417 10 4 11 120 414 


* 

1 2141 TS PY + *% . 7 w* 6 . : „ * 4 = £- £1 
FA. * * F 5 1 $-* ry wf- St £6.54 4 * i 

—__ - 

21 , <0 uy 49 1 * 16 ä 
pf = 4 a * * 

: * . * _ * — 260 401. PIES > S+* #® is L * © \ — # 5 

” w 4 * 
inn 5 
x 


noten et bonores 


E RR ATA. 


ORATIO, 


Page 6, line 12. Magdalenenſer, dele Brackets, 
ne 24. for Societate, read Societati, 
Page 8, line 8. for recencendir, read recenſendit, 


